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Abstract
All revealed religions were sent to guide human conducts on earth for a happy life here and in the Hereafter. Morality is one of the issues that are accorded great emphasis in the teachings of the revealed religions. The moral values are meant to regulate human relations in his society without which the society will be in chaos and all sorts of barbaric life. Nigeria is one of the countries of the world that is endowed with varieties of resources which if properly utilized, the country will be one of the great countries of the world. However, at present, Nigeria is one of the countries which host corruption in its public and private life. Therefore, Nigerians are among the poor people in the world who suffer from bad leadership. All these are not unconnected with low level of morality among the citizens. This research intends to study the moral teachings of the revealed religions of Judaism, Christianity and Islam, their moral values and the way these values can help in solving the menace of corruption in Nigeria. It is hoped that the research will provide an insight on the similarities and/or otherwise of the teachings of the religions on morality and the uniqueness and perfection of Islamic morality among other religions. 

CHAPTER ONE

INTRODUCTION

1.1 
Background of the Study

All praise and thanks are due to Allah, the Beneficent, the Just and Merciful. May peace and blessing of Allah be upon our beloved noble Prophet Muhammad, his household and companions and all those who follow their footsteps till Last Day. 


Nigeria is one of the richest countries in Africa which Allah has favoured with variety of resources, both human and material. It has one of the fastest growing population in the world as it was estimated to have about 150 million people in the 2006 population census and one of the ten highest producers of petroleum resources in the world. However, its citizens are rated among the poorest people in the world and majority of them hardly earn one dollar per day. This problem is not unconnected with the poor leadership which undermines the country with corruption as its dominant problem in almost all facets of life.


Corruption has been identified as a cankerworm associated with Nigerian politics and the greatest single bane of the Nigerian society. It is true that corruption is a universal problem as it is not peculiar to any continent, region or ethnic group, it cuts across faiths, religions, political systems, geographical barriers etc. and its effects are felt by both young and old, men and women, rich and poor etc. However, the rate of corrupt practices in Nigerian politics gets to an alarming point as the political system in Nigeria has made it that corruption is enticing and attractive to the Nigerian populace.1 Corrupt practices are perceived in Nigeria as normal business affairs in government and private sectors. Corrupt leaders are painted in white and the incorruptible individuals viewed as abnormal, rigid or uncivilized members of the society2. This problem is believed to be the root cause of African underdevelopment as it accounts for about 70% of the problems of these countries.3
Thus, corruption causes mismanagement of resources leading to misguided policies and lower investment in people oriented projects and majority of the citizens are denied their rights while few individuals are amazing, squandering and looting the nation’s wealth. These are enough to cause all forms of economic hardship, social insecurity and political instability as it is evidently clear in Nigeria. The menace of corruption leads to slow movement of files in offices, port congestion, ghost workers syndrome, election irregularities, assassinations and kidnappings, among others. The devastating effects of corruption call for concern of people from different background to study corruption with a view to identifying its causes, effects, possible solutions and other related issues.4

There is a consensus among those who made researches and write ups on corruption in Nigerian politics that one of the major causes of corruption is moral decadence and ethical crises that have been undermining orderliness in the country. In fact moral degeneration appeared to be the cause of not only corruption, but other forms of social problems in Nigeria such as sexual permissiveness, drunkenness, prostitution, materialism etc, are all caused by low level of morality.5


The alarming rate of moral decay and political corruption has been the major reason that all the military rulers used to advance the reason for their overthrow of governments.6 As such both the military and civilian administrations have been introducing programmes that were meant to fight corruption through moral reorientation and discipline. On this Dangana has the following to say;

Considering the successive regimes in Nigeria right from independence up till today they have always been initiating one type of programme or another for the moral rearmament, i.e. Jaji Declaration during Obasanjo (military regime), ethical revolution during Shagari, War Against Indiscipline during Buhari and now (1987) National reorientation movement, it is evident that there is moral crisis in Nigerian society.7

Looking at this endemic problem of corruption and its connection with moral decadence as well as the relevance of moral reorientation in solving the problem, this research is designed to offer an alternative solution through proper study and understanding of the concept of morality in the three revealed religions; Judaism, Christianity and Islam.


This is in recognition of the fact that these religions share many things in common, such as having the same origin, they are divine in nature, they all believe in the life after death and so on. In addition to that is the fact that majority of Nigerians profess, either  Christianity  or Islam, the final version of the revealed religions.


This research is meant to examine the concept of morality in the teachings of the three religions, how central and important the concept of morality is in them and how this concept can help, if truely understood and upheld by individuals, in remedying the problem of corruption in Nigerian politics. It is a belief of this researcher that Nigerians, both Muslims and Christians, need to understand properly their religious teachings on morality as well as the role of morality in promoting their spiritual and material well being. 


In view of the fact that Islam is the last and everlasting religion on earth and the prophet of Islam is the seal of all Allah’s prophets and messengers to humanity, moral teachings of Islam therefore stands unique, most comprehensive and most perfected among all other religious teachings. All the prophets of Allah were sent with a mission that is aimed at purifying and keeping human societies in order. On the role of the Prophet (peace be upon him), Allah says in the Qur’an: 

It is He who has sent among the unlettered a messenger from themselves reciting to them His verses and purifying them and teaching them the Book (ie. the Qur’an) and wisdom (i e, the Sunnah) although they were before in a clear error.8

There is no doubt that, no religion is against morality as it is an indispensable part of the major world religions. However the approach of the religions is what makes the difference. It is imperative here to state that moral values, as diverse as they are, have common functions in human societies. These include among other things, to preserve action of continuity and stability of the society by upholding the accepted values (for the society) as sanctioned by religion or any social institutions.9 


Although morality is universal in nature, there can never be a perfect morality without religious guidance. This is against the belief of Essien and other writers from his school of thought who believe that morality is independent of religion because according to Essien “sound moral life is within the reach of man, with or without any affiliation to organized religion”.10 The author seems to contradict himself as he subsequently states that “Morality must be enriched by religion, spiritually and institutionally, for clearity and sanity, comprehensiveness and ultimate purposefulness. Religion and morality need each other.”11    

1.2 
Scope and Limitation of the Study

As the topic of this research suggests, the research is meant to study the concept of morality in the three revealed religions: Judaism, Christianity and Islam. It will therefore not concern itself with the teachings of other religions on the concept except, perhaps in a way of citing examples. The research will study this concept as it  relates to the Nigerian problem on political corruption which is believed to be a result of low level of moral orientation.


It is a general belief among the researchers that history of corruption in Nigerian politics is as old as the Nigerian politics itself. Hence, it is difficult for a researcher at this level to study all these periods. This is because of time factor. Consequently the researcher intends to give more attention to the periods between 1999 to 2009 while discussing the problem of corruption. This limitation is borne in mind due to two factors; one, it is the period in which Nigeria witnessed the highest level of theoretical fight against corruption and secondly it is the period in which the nation has suffered most in corrupt practices from the leadership.

1.3 
Significance of the Research

Morality is one of the central teachings of all religions, particularly the revealed ones. The Jewish nation, for instance, believe that all the calamities that have been befalling them over the centuries is as a result of the moral failure to maintain their racially acclaimed covenant with their Lord. The Christians claim that Jesus (peace be upon him) was sent as a salvation for the sins of man, which is of course a manifestation of moral decay.


In Islam, morality occupies central position in faith and devotion as the Prophet (peace be upon him) was sent to “perfect good character.” Morality is the heaviest deed on the scale (mizan), and it accrues more reward to a believer than ritual devotions such as Salat, Siyam, Sadaqah, etc, it makes a believer to move closer to the Prophet (peace be upon him) on the Day of Judgment. The place of morality makes some Muslim writers to remark thus, “morality is an integral part of Islam.”12 It is understandable, then that studying morality is a religious duty in Islam for the individual and for the collective development of the Ummah, spiritually and materially. The research is therefore significant to the faithful in all aspect of their life.


It is also useful to Nigeria as a nation because it will contribute towards solving its persisting problem of corruption. As a Muslim, one understands that all the problems that undermine the nation are nothing but outcome of the handiworks of the citizens. This is in line with Allah’s saying in the Qur’an, “Corruption has appeared throughout the land and sea by (reason of) what the hands of people have earned, so He (i.e. Allah) may let them taste part of (the consequence of) what they have done that perhaps they will return (to righteousness).”13 


Proper understanding of the concept and importance of morality will help Nigerians in public offices to behave well in discharging their public duties, it will help them have a proper direction while dealing with their followers and always bear in mind that they will be held responsible and accountable for all their deeds before Allah. This understanding will also help the citizens to know the types of people they can entrust their affairs to as well as their responsibilities towards their leaders.


It is hopeful that the research will serve as a reference material to academics as well as those who want to have a comparative idea on the teachings of the Abrahamic religions on morality.

1.4 
Statement of the Research Problem

Nigeria is one of the countries that have the highest number of adherents to one religion or another, in most cases Islam or Christianity. These religions are believed to be advocates of morality as an integral part of their major teachings. The moral teachings of these religions are aimed at molding humanity to live peacefully on this earth and create a corrupt – free society where they can worship Allah conveniently.


However, available records show that Nigeria is one of the countries that have the worst records of corruption, particularly in the political class. One wonders the existence of many rampant cases of corruption in a country where most of its citizens adhere to revealed religions. It makes one to ask whether the teachings of these religions on morality are inadequate or are even indifferent to corruption. Can the moralities of these religions offer remedy to a corrupt ridden nation like Nigeria, and to what extent can religious morality help the country to curtail the menace of corruption. This forms the basic problem of this research. The research is therefore set to provide answers to the following questions.

· What is the meaning and importance of religious morality? 

· To what extent is Islamic morality different from other systems of morality?            

· How can religious morality help the country out of the problem of corruption?

1.5 
Aim and Objectives of the Research 

The Research is aimed at examining the concepts of morality as contained in the teachings of the three monotheistic religions of the world i.e. Judaism, Christianity and Islam. It is also aimed at highlighting the uniqueness and comprehensive nature of Islamic morality among other religions. It will also try to study the relevance of such moral values in solving the Nigerian political problem of corruption. The research therefore has the following as it main objectives;

1. To examine in detail the concept of morality in the teachings of the three monotheistic religions.
2. To emphasize the uniqueness and universal nature of Islamic morality as the last and final religion of Allah to humanity. 

3. To study the problem of corruption in Nigerian politics, its causes and effects from moral point of view. 

4. To propose a moral solution to the problem and how the nation can be a corrupt free nation through the understanding and inculcation of moral values in the mind of its citizens. 

1.6 
Methodology of the Research
A research of this nature is, no doubt a library based research. However, field work will be conducted on the aspect of corruption and its effects on Nigerian policy. it is imperative to state that the first and primary sources of data in this research, especially on the concepts of morality, come from the Holy Scriptures. Therefore, the researcher intends to bring forth Qur’an and/or Sunnah on every issue discussed as much as possible. Due to the comparative nature of the research, reference to the Old and New Testament would be made. It is the aim of the researcher to be as much objective as possible and consult the most authentic sources on any point throughout the research.

There are many literature on corruption in Nigeria from all class of people; academic, media, civil societies, NGOs, National and international agencies etc. However, the researcher gives preference to the works written by experts in the academic cycles except for the purpose of citing examples and records where newspaper/magazine articles could be referred to. Anti-corruption laws especially, “corrupt practices and other related offences act 2000” and other documents on corruption in Nigeria will be significant to the research.  



The search for literature in this research will take the researcher to libraries including university libraries such as Abdullahi Fodio library complex of Usmanu Danfodio University, Kashim Ibrahim Library (KIL), ABU Zaria, University of Jos Library etc, private and state libraries like Dr. Abdussalam Sambo Library, Bauchi, Sahaba centre library, Sokoto, Sokoto State Library, Sokoto, Centre for Islamic Studies Library Usmanu Danfodio University Sokoto, International Institute of Islamic Thought Nigeria Office, Kano, ICPC zonal office, Bauchi etc. It is the intention of the researcher to visit other relevant places as far as time can permit. Various website addresses will also be visited on the internet for the purpose of enriching the research with variety of data. However any other source relevant would be consulted in the course of this research work.  

1.7 
Literature Review

The research comprises of two major segments, morality and corruption. Under each of the segments, there are many subjects of discussion and scholars take different approaches in studying each of the segments. As such, the researcher chose to review each of the segments in a separate section. This, the researcher believes, will help in providing detailed and comprehensive review on each of the segments of the research. This will also help the researcher to draw the attention of the readers to Qur’anic verses that contain some information on the issues being discussed.

Morality: 

The Qur’an laid down a solid moral foundation in the teaching of Islam as it contains verses that encourage moral development and discourage moral lowliness. In fact, the whole Qur’an was revealed to mankind to guide them towards good moral behaviour on earth which will consequently lead them to ‘prosperous life’. Those who uphold the teachings of the Qur’an are referred to in the Qur’an as ‘prosperous’ because of their moral qualities such as keeping away from ill speech, safeguarding themselves from illegal sex, keeping away from transgression, being attentive to their promises and trusts and maintaining their prayers.14 Besides, many Qur’anic verses contain detailed discussions on moral qualities of a believer. For example, the Qur’an speaks about qualities like justice, kindness, fairness, patience, thankfulness to Allah, mercy, concealment of anger etc. On the other hand, the Qur’an discourages behaviours that negate morality such as injustice, corruption, envy, malice, pride, excessive love of worldly materials etc.

To sum up the Qur’anic teaching on morality, Allah has described the Prophet (Peace be upon him), thus: “And indeed you are of a great moral character”,15 because he examplified the teachings of the Qur’an throughout his life. In many of his traditions, the Prophet (Peace be upon him) explained, with elaborated details, the concept and importance of morality in Islam as well as the ways to achieve it.16
The moral qualities mentioned in the Qur’an were not prescribed to the Muslims alone. Similar prescriptions were also made to the generations before us i.e. Jewish and Christian nations. They were commanded, like Muslims to avoid mixing truth with falsehood, to observe prayers, to be patient and not to transgress against anybody.17
Many scholars and researchers made valuable contributions on the concept of morality, its meaning and importance from Islamic and non-Islamic perspectives. It is important here to mention that two words, morality and ethics are used interchangeably to refer to the same concept by some researchers.




Kerker (2004) in his work, “The Death Sentence in Nigeria; An Ethical Study”,18 discussed the meaning of morality in its broader sense from Christian perspective. The author examined the different theories on morality starting with classical scholars like Aristotle, Plato, etc. He also discussed modern theories of positivism, utilitarianism, etc. However, the work fails to bring a detailed Christian views on morality let alone other revealed religions.  

Green (2005) in his work, “Foundations of Jewish Ethics”, discusses the aspects of morality in Judaic scriptures as he believes that, “The Hebrew Bible or Torah forms the heart of Jewish ethical tradition.”19 The work is full of quotations from Genesis to Exodus on moral instructions to the Jewish nation. Some moral instructions mentioned here include six prohibitions: (1) blasphemy (2) idolatry (3) wanton destruction of human life (4) adultery, incest, homosexuality and bestiality (5) robbery and (6) eating the flesh of a living animal. The work is relevant to this research as it discusses moral foundation in Judaism. However, it did not cover other religious teachings on the concept nor did it relate its relevance to solving any problem in human society. 

Another relevant work is Ibekwe (1994) “Morality, Religion and Human Development in Contemporary Nigeria.”20 The author studied the relations between religion and morality as well as the role of Religious Moral values in human development. However, the only concentrated on Christian and African traditional values. The author also did not reflect in the work solutions to the nation’s problems.

In their book, Christian Ethics: Sources of the Living Tradition, Beach and Mieburh (1973) spoke about the foundation of Christian ethics in the Bible as explained by different writers of the New Testaments. The records of the Bible are indispensable to the understanding of Christian morality. “The earliest Christian book, the Bible remains in a certain sense, the main source of Christian insight.”21 The authors give a summary of moral teachings of the Bible which include love of God and one’s neighbour which is referred to as ‘royal law. 






Al-Faruqi (1967) in his comprehensive work Christian Ethics22 speaks extensively about Christian moral teachings starting with Jewish ethics as the basis for understanding of Jesus’ ethical background. This is because, as far as Ismail Ragi Al-Faruqi is concerned, Jesus himself was part and parcel of the Jewish community. The work is relevant to the present research because it has examined the origin and development of Christian morality from Jewish background and explained the reforms brought about by Jesus on certain aspect of Judaic morality. However, Islamic teachings on morality are out of the scope of this book and the work is not directed towards providing solution to a particular problem of human societies.  

Abubakar (2004) in his Ph.D work, “Moral Dimensions in the Sokoto Caliphate: Panacea to the Problem of Northern States of Nigeria”,23 explained the moral aspect of the life of the Sokoto Jihad leaders and its Islamic background. The author related it to the contemporary Northern States of Nigeria with a view to finding out a solution to the social problems that are prevalent in the region. However, it is only limited on the values of the Sokoto Caliphate to Northern region and it is not specifically on political corruption.

In his work, “Muslim Youth and Moral Decadence in Jos North Local Government Area of Plateau State,”24 Alhasan (2000) examined the Islamic moral theories and how best it can help in combating moral decadence among Muslim youths in his area of study. The work is relevant to the present research as it provides information on how Islamic morality can help in solving a social problem.  

In his book, The Ethics of Al-Ghazali: A Composite Ethic in Islam,25 Abul Qausem (1973) studied moral philosophy as understood by Imam Abu Hamid al-Ghazali, one of the greatest Muslim thinkers who contributed to the field of morality in Islam. He examines the Islamic system of morality through the works of al-Ghazali.

Another work that is also relevant to the present research is that of Dangana (1987) “Moral Teachings of the Qur’an, with Special Reference to Chapters of Luqman and Isra’i”.26 The author of this work discussed issues on morality from religious perspective with an assessment of non-religious theories of morality. The author concerns himself with the importance of morality in Islam because according to him, “it occupied central position in Islam”. 

In his work titled “Islam and Morality”, Yola (1988) took a comparative approach between Islamic and Western concepts on some moral issues and emphasized the need for religion in any moral teaching. Although there may be no ‘universal morality’ 
“But societies do not differ on the ideal of morality rather on what constitutes amoral behaviour, this is the point where societies differ.”27 
The present research benefits from this work in its philosophical approach in discussing the Islamic morality. One of the author’s contributions in his study is his theory on how to eradicate immorality in human society. One of the ways to achieve this is through the institutionalization of Hisbah that will be entrusted with the responsibility of al-‘amr bi al-ma’ruf wa al-nahy an al-munkar’28 (commanding what is good and forbidding what is bad).  However, the work did not cover other religious morality nor did the author relate the Islamic morality to the contemporary Nigerian political problems.

Hamidullah (1999) in Islam in Focus29 goes in line with Dangana in his assertion that Islamic faith and belief are the foundation of Islamic morality. It centres around certain basic beliefs e.g. Allah is the sole Creator, source of goodness, truth etc, and man is an honourable agent  of his Creator and is made to live on earth in order to establish Allah’s commandments. Therefore, his ultimate goal and highest responsibility on earth is to gain Allah’s pleasure.

Murad (2005) in his work Khuluq al-Mu’min, featured with details the importance of morality in Islam as well as its merit and relationship with faith and devotion in Islam. Morality, according to him is the factor that strengthens Creed (al-‘aqidah) and immorality on the other hand weakens it. It also distinguishes between a true believer (mu’min) and a hypocrite (munafiq), all forms of devotional acts are also connected with moral values.30 The work is relevant to this research in the way the author discusses the uniqueness of Islamic morality in many of its aspects; it is divine in origin, human in nature, universal in approach and comprehensive in scope.  The work is distinct in its detailed discussion of Islamic moral values such as justice, kindness, fearness, truthfulness, courage, mercy, etc. however, the work is not meant to study other religious morality nor does it concern any particular social problem.

Corruption

Corruption is the second key word in this research. The Qur’an has an unambiguous perception on this concept which is referred to in Arabic as fasad. The word ‘fasad’ has been mentioned in not less than ten different places in the Glorious Qur’an. Right from the day Allah told the angels that He was going to create human beings on earth, the angels expressed their fear that some of the human being would come to commit corruption on the earth just like the beings that were destroyed before them. That was not the purpose of creating them but it was going to be inevitable that some of them would be corrupt.

That was why Allah has repeatedly warned every generation against corruption through their Prophets and Messengers. This warning was repeatedly pronounced by Prophets Salih (Qur’an 7:85 and 26:151), Musa (Qur’an 2:60) and Shu’ayb (Qur’an 7:85). It is also clearly stated in the Qur’an that Allah does not want corruption and its perpetrators. If a member of a society goes on and commits corruption, the Qur’an has given room for punishment against him. The Qur’an; 

Indeed, the penalty for those who wage war against Allah and His Messenger and strive upon earth (to cause) corruption is none but that they be killed or crucified or that their hands and feet be cut off from opposite sides or that they be exiled from the land. That is for them a disgrace in this world and for them in the hereafter is a great punishment.31
The above verse comes after a general proclamation made against corruption where Allah says: 
And cause not corruption upon the earth after its reformation. And invoke Him in fear and aspiration. Indeed, the mercy of Allah is near to the doers of good.”32
The phrase “And cause not corruption upon the earth” according to Ibn al-Arabi implies doing anything that is not beneficial to mankind. This is of various degrees depending on the gravity of its effect on humanity. The corruption that afflicts harm on fellow human beings has a greater sin.33 Al Tabary explains the word al-fasad fyl ard to mean any act of disobedience to Allah particularly those acts that have negative bearing on fellow human beings. These include terrorizing the fellow faithfuls, confiscation of their property, etc.34 

Beyond this general proclamation, the Qur’an has taken logical steps towards creation and maintenance of a corrupt-free society by blocking all possible ways that lead to corruption. The Qur’an commands for establishment of justice in every transaction and prohibits any form of injustice even at individual level. It also discourages excessive love of this life and worldly materials and always reminds Muslims that the ‘Hereafter’ is more conducive and better for a believer. The believers are also reminded of the life to come and that they must give account for all their deeds therein. This inculcates the feeling of accountability in the minds of all faithful and makes them to be careful in every step taken in the present life.

In line with the above background, many works have been written on the concept of corruption in all aspect of human life. However, the researcher will only concern himself in the following lines with the review of the works that have direct bearing to the present research topic ‘Political Corruption in Nigeria’.

The work of Isiyaku (2008) “The Role of the Economic and Financial Crimes Commission (EFCC) in the Eradication of Corruption in Nigeria (2002-2007)”,35 examines the Nigeria’s struggle against corruption since independence. However, the problem of corruption still persists because of the failures in these programmes. Therefore, there is a need to look for an alternative solution and that is what this research stands for. 

Another relevant work is Ayegba (2008), “The Effect of Corruption in the Socio-Economic and Political Development of Nigeria (2003-2007)”.36 The researcher in this B.Sc. project discussed the meaning of corruption, its types and what causes it. He also examined the negative effects of corruption on the Nigerian socio-economic and political development. It is the belief of the researcher that the efforts of the past government have failed to provide solution to the problem. However, he remained silent over any alternative solution to the problem.

Ekiyor (1988) in his work titled “The Christian Ethics: A Remedy for Political Corruption in Nigeria”,37 speaks directly to this research topic. He first examines the Christian ethics in brief but apt manner and moves on to discuss the problem of political corruption in Nigeria. However, the work is limited on Christian perspective only. Therefore, there is a need to see what other religions have to offer.

Al-Fasad al-Siyasiy fi Ifriqiya was written by Hasan with the aim of studying political corruption in African Continent, as the work’s title signifies. Hasan tries to conceptualize the meaning of the term ‘political corruption’ which is not a new term according to him. He further explains political corruption in African context as he categorized it into four major forms. The author chose Nigeria to be one of the three African countries he selected to study in his work, others being Kenya and Zaire. It is of a great interest to this research that Hasan has broadly analyzed aspects of corruption in Nigeria.38


Another relevant work to this research is “Manifestations and Impacts of Corruption on Nigerian Society and Sustainable Democracy”,39 written by Ibrahim. The author discussed historical development of corruption in Nigerian polity. It was according to him, the military dictatorship that institutionalized corruption in Nigeria because it was unethical in the early days of Nigerian civil rule but “the military became power drunk and virtually transform corruption into state policy. The author blames Gowon’s administration of being the starting point of rampant corrupt leadership in Nigeria.

In his paper, “Overview of Corruption and Organized Crime in Africa”, Onimode (2001) speaks about devastating effect of corruption on African Continent. The author mentions six inter-related types of corrupt practices in African countries. He further examines the causes of corruption in Africa and identifies cultural lag and moral decay as one of the causes. Onimode has tried to proffer solutions for African countries to get rid of the menace of corruption. According to him, exemplary political leadership and legislation against corruption will help in eradicating corruption.40 Other remedies provided are tougher sanctions against corrupt practices, international cooperation against corruption and finally and above all moral regeneration.

Usman in his work “Corruption in Nigeria”41 identified corruption as one of the major obstacle to development in Nigeria. If Nigerians are to make any significant and sustainable progress, they must tackle and overcome corruption.
 It is the belief of this author that no economic growth or political stability is possible unless the cancer of corruption is tackled and overcome. The concept of corruption is taken beyond the traditional boundary as to mean public officers taking bribes and gratification only, it means much more than that. Usman paid attention to the past corrupt practices in the history of Nigerian politics as well as role of Public office holders, the contractors and middlemen in promoting corruption.

In view of the above literature reviewed and many others and the nature of information they provide, it shows that there is need to bring them together for a comparative analysis and possible application. The topic of this research is therefore researchable for two aims; one is to bring together all the scattered information and comparatively assess them and secondly is to explain the way this information will help in providing solution to the problem under discussion.      
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CHAPTER TWO

MORALITY IN REVEALED RELIGIONS

2.0 
Introduction 

The quest for morality is one of the major discussions among different religions of the world. There is no human society that does not have a set of values that are regarded as the yardstick for distinguishing the true member of that society from a deviator. In some religions, membership identity is manifested in individual behaviours and characters. However, moral values have a common function in the world religions, particular the revealed ones. One of the functions of morality across religious societies is to create, promote and preserve continuity and stability in the society. This is achieved through upholding the accepted values and abstention from what the society regards as amoral.1


However, there are a lot of differences in the approach of these religions towards the concept of morality. Even though most of the religions do not differ on what constitute moral values, they differ on what constitute amoral behaviours. They also differ on the methods of achieving moral values and the way to eradicate vices in the society. It is certain that all mankind are from the same origin and have a common natural instinct (fitrah). Therefore, there still remain some similarities in the concept of morality throughout the world, which are remnant of that Fitrah dictates. The areas of difference on the other hand may be the outcome of the influence of evil forces that corrupt human mind along the way. These changes may be influenced by racial, geographical or time differences.2


No doubt, in such areas of differences some religions may be right in their perceptions while others are wrong. These and other issues are what the present chapter intends to examine with a view to highlighting areas of similarities and major differences. However, the emphasis will be on the three monotheistic religions of the world i.e., Judaism, Christianity and Islam.

2.1 
Meaning of Morality
The word 'morality' is a noun derived from Latin word morale which means “conformity to the rules of right conduct, moral or virtuous conduct.”  Moral conduct on the other hand, is an adjective of or pertaining to character or disposition, considered as good or bad, virtuous or evil. It is used to distinguish between right and wrong or good and evil in relation to the actions, violations or character of responsible beings.3 The word morality is synonymous to ethics which is the “discipline dealing with what is good and bad or right and wrong or with moral values.”  Many writers therefore, use ethics to mean morality and vice-versa.4 


However, in technical usage, morality is one of social terms that receive varied definitions among scholars of different backgrounds. Some western scholars like Max Weber and John Milton Yinger attempted to separate morality from religion and vice-versa. Yinger for example simply sees morality as something that “is concerned with the relationship of man to man,”5 and any relationship of man to God falls under religion. David in explaining Morality, has identified what he considered to be the general objectives of morality which are two. First, to guide the conduct of  human groups in such away that it constitutes an institution or a shared system of expectations for regulating behaviour. Secondly, it is an action-guiding institution which deals with rational action. Having established these he described morality as;

Action guide aims to resolve the problem of cooperation by claiming a distinctive sort of superiority based on a characteristic type of legitimacy that satisfies certain general conditions for justifiability and certain conditions of other regardingness.6


However, this explanation too is not free from ambiguities and vagueness because it can hardly distinguish between Morality and law in human society.


In Islamic science, the Arabic word that stands for morality is khuluq (pl. Akhlaq) which literally means innate disposition, character, ethics, demeanour and behaviour. Technically, khuluq is defined in different ways, it is defined as the “science of virtues and the way to acquire them, and vices and the way to guard against them.”7 The subject of morality in Islam is the innate disposition, the acquired virtues, and the rational soul as far as it is affected by them. Imam Al-Ghazali defines al-akhlaq as “the study of certain religious belief (I'tiqadat), and of rightness and wrongness of action for the purpose of practice, and not for the sake of knowledge."8

The actions studied according to al-Ghazali include the study of actions directed towards God, actions directed to fellow men, actions directed towards purification of one’s soul from vices and the beautification with virtues. The major aim in all these is how to have real happiness of the Hereafter which is the ultimate goal of ethics in Islam. Human soul is the major target in ethical discussion because it is the source from where all virtues emanate. This is one of the major differences between religious ethics and other secular ethics. In the secular view, the end of morality is exclusively concerned with human goodness in this life.


In spite of differences among different religions and societies in the world, everybody believes that morality serves one major function across human societies. That is to prepare an individual to live in accordance with norms and values of that society, so that he becomes praiseworthy member. For instance, in Ancient Greek, one is regarded as a good citizen or otherwise based on his moral qualities. In Christianity or Islam, one’s level of faith is determined to some extent by his commitments to the moral values. The highest end of morality is however, determined by the belief and ideologies of a society within which one lives. In secular ideologies, the highest goal of morality is to enable one to earn happiness of this life.9 This is opposed to the belief of the major world’s religions as most of them emphasized the life after death as their highest end.10 In Islam, morality is a sure way to ​​al-jannah just as the Christians believe that it takes one to the Kingdom of God. In Hinduism, it helps one to break out of the life cycle and attain the eternal salvation. In Judaism, the highest end of morality seems to be the establishment and sustenance of Jewish race as the God’s chosen and most powerful race on earth.

2.2 
Concept of Morality in World Religions 

Scholars have classified the world religions into two major groups; a) monotheistic religions and b) polytheistic religions.11 Monotheistic religions are those religions which claim that they believe in and worship one deity; polytheistic religions on the other hand are those religions which believe in and worship more than one deity. 


Judaism, Christianity, and Islam are classified as monotheistic religions. However, there is a controversy as regards Christianity being a monotheistic religion because of the nature of their belief in the doctrine of trinity. Some scholars have logically included Zoroastrianism among the monotheistic religions. Apart from these two or four religions mentioned above, as the case may be, all other religions of the world are classified under the second category.12 Thus; polytheistic religions include tribal and regional religions like Hinduism, Buddhism, Jainism, African traditional religions and cultures, etc.

The Islamic concept of polytheism goes beyond merely belief in or worship of more than one god. According to Khan, “polytheism implies attributing divine attributes to any other besides Allah”.13 Going by this, we can easily classify Christianity under the polytheistic religions. However, all Muslims believe in the divine origin of both Judaism and Christianity even though so many things have been distorted over the period of their history. A common name is given to the followers of these two religions in Islam as the people of the scripture (Ahl al-kitab). This is because they received divine message from Allah. However, Allah has condemned them in the Qur’an because of their attitudes towards these sacred messages. Allah says in the Qur’an; 

And do not mix the truth with falsehood or conceal the truth while you know.14 

O people of the scripture why do you mix (i.e. confuse) the truth with falsehood and conceal the truth while you know (it).15


However, the Qur’an does not deny the existence of elements of truth in these scriptures in spite of the changes made. In the same line, Islam does not prohibit Muslims to engage in religious discussion with the followers of these religions even if it goes to the extent of quoting part of their book(s). The Prophet (peace upon him) was commanded thus;

Say, O people of the scripture, come to a word that is equitable between us and you – that we will not worship except Allah and not associate anything with Him and not take one another as lords instead of Allah.16
O say, (O Muhammad), So bring the Torah and recite it, if you should be truthful.17
 That is why the Prophet (peace be upon him) on his part gave a general instruction to Muslims regarding the people of the Book (Ahl alkitab) that they should not consider their statement as true or false in their own.18 Subsequently however, he gave a permissive injunction to Muslims that they can relate some things from them. In his discussion on this matter, Ibn Kathir categorized the content of the previous scriptures into three categories as;19 a) the statement that is in concordance with the teachings of Qur’an or authentic Sunnah; b) the statement that is in disagreement with the Qur’an or authentic Sunnah; and c) the statement that is neither of the above. The first category must be accepted by every Muslim, the second one must be rejected and the last one is the category over which the first Hadith of the Prophet (peace be upon him) is applicable.20 


In most of the religions, the highest end of morality is to enable humanity live perfectly on this earth and get rid of the influence of evil forces. In Buddhism, for instance, it is believed that all sorts of suffering (dukkah) that affect human life are as a result of a basic evil which is human desire. Therefore, one has to do everything possible to get himself free from this desire.21 In Hinduism, one has to uphold good virtues in order to get promotion to the next stage of life as they strongly believe in caste system in life. They believe that human life goes on in cycle and the perfect man is he who is able to break out of the cycle and incarnate into something else beyond the human being. One has to go through birth and rebirth process before he could be promoted from a lower stage to the higher and this depends only on the level of his compliance to Hindu ethics. The class of life in Hinduism are four; 1) pleasure (kama), 2) economic gain (artha), 3) duty or virtue (dharma), and 4) liberation (moksha). The last stage, moksha, is the highest end of life, according to Hindus.22 

In Chinese Confucianism, there is no defined code of morality but one has to uphold all qualities that are perceived to be good by human common sense. The highest aim of morality is for one to follow the life pattern of the Chinese ancient gods and ancestors. According to Brandon, Confucianists morality has no supernatural sanction and virtue constitutes its own reward.23 Ultimate goal of morality in these religions and others of their nature, is in contrast to that of the revealed religions, particularly Islam and Christianity. It is apparent that the major goal of morality in these religions is human well being in this life and the attainment of eternal bliss in the other world.


In the area of the ideal moral values, most of these religions share many things in common. This testifies to the assertion of Yola that, 

… It is equally necessary to note that societies (religions) do not differ on the idea of morality per se, but they differ on what specific act or actions constitute a moral behaviour.24
Virtuous qualities like kindness, affection, sincerity, loyalty, truthfulness, non-harm to fellow human being, mercy, honesty, have received high emphasis in most of these religions just as it is in the revealed religions. In Japanese Shintoism, individual virtues including sincerity - which is the basis of all virtues, righteousness, honesty, purity and cheerfulness of heart and thankfulness to the kami,25 the nation and the family are highly emphasized..26 In Jainism, emphasis is laid on five qualities as follows; 1) non-injury (ahinsa); 2) truthfulness; 3) non-stealing; 4)sexual continence; and 5) non-possession (of material goods).27 Confucianists hold that there are five virtues: human-heartedness, love, benevolence, goodness; righteousness, justice; propriety; wisdom and faithfulness.28 One interesting moral rule in Confucianism goes in line with the prophetic teaching of Islam, “do not do to others what you would not wish done to yourself”.29 In all these, one can easily see the similarities between these religions in the concept of good character. However, the differences come in the area of what is not good and the way to achieve what is good, which a Muslim considers a departure from primitive purity of human soul fitrah.

2.3
Judeo-Christian Concept of Morality


Although Judaism and Christianity are considered to be two religions in the later days of their history, the history of Judaism is a prerequisite to the understanding of Christianity. This is because in the early days of Christianity, there was no clear distinction between Jewish and Christian traditions. The relationship was of a mere reformer to the main religion. Jesus Christ (peace be upon him) himself testified to this as he was quoted to have said, 

Do not think that I came to destroy the law or the prophets, I did not come to destroy but to fulfil.30

Allah testifies to this in the Qur’an where He says about Jesus mission to his fellow Jews. 

And (mention) when Jesus, the son of Mary said, “O children of Israel; indeed I am the messenger of Allah to you confirming what came before me of the Torah and bringing good tidings of a messenger to come after me, whose name is Ahmed.31

It was not until long after Jesus (peace be upon him) that the Church fathers met and decided on Christianity being an autonomous religion from Judaism. Therefore, for proper understanding of the concept of this research, we need to go back to the Jewish conception of morality. This is what, according to al-Faruqi, will give the best understanding of Jesus’ ethics because he was a Jew among Jews.32 


Among all the three revealed religions, Judaism stands different in their racial claims. At the time Christianity and Islam appear to be universal in nature, Judaism appears to be racial because of the Jewish self-acclaimed racial distinction among all other nations. The Jews, over the period of their history right from exile, believe in their racial superiority and special covenant with God. Some of such racial claims are condemned in the Qur’an as follows;

Say “O you who are Jews, if you claim that you are allies of Allah, excluding the (other) people, then you wish for death, if you should be truthful.

But, they will not wish for it, ever, because of what their hands have put forth. And Allah is All-knowing of the wrongdoers.33 

Say, (O Muhammad), “if the home of the Hereafter with Allah is for you alone and not the (other) people, then wish for death, if you should be truthful. 34 

This condemnation which Allah mentioned in the Qur’an against Jewish racism is not peculiar to Qur’an alone. The same condemnation was pronounced by Jesus Christ (Peace be upon him) in many of his parables and teachings to his disciples.

But woe to you scribes and Pharisees, hypocrites! For you shut up the kingdom of heaven against men; for you neither go in yourselves, nor do you allow those who are entering to go in.35


Apart from the above quotation, the whole Chapter 23 of the Gospel of St. Mathew expresses Jesus’ condemnation of these Jewish groups. It is unfortunate that the early records of Jewish history are filled up with discrimination against the rest of humanity which was mixed up with the records of the Torah and taken to be the real Mosaic Torah. Al-Faruqi has rightly observed this problem as he said;

In either way, there can be little doubt that either the pre-Exodus patriarchal Hebrews or those of later times who created Genesis, were the world’s first racialists. From the first human family in the garden of Eden, among whose children God discriminated irrationally, to the Exodus from Egypt, God has shown, according to these scriptures, a bias in favour of one man, one family or one party.36


Thus, Judaic moral teachings are mixed up with such racial beliefs. This could be seen even in the area of law given to humanity. They believe that non-Jew can uphold the seven laws known as ‘covenant of Noah’ which is given to the entire humanity. Anybody, apart from the Jews who upholds these laws is qualified to be a ‘semi-convert’ and he can never go beyond this status. But for the Jews, a special set of commandments are recommended.37 The seven laws of Noah include prohibitions of idolatry, blasphemy, bloodshed, sexual sins, theft and eating from a living animals, as well as the injunction to establish a legal system.38

However, there still remains a number of moral obligations which God has ordained the children of Israel to uphold in the Old Testament. Some of those commandments remain undistorted even though they were racially interpreted in some cases. For instance, Green states that, 

In Jewish law, the preservation of life is such a central value that it takes precedence over even the most important ritual requirements, such as Sabbath observance.39

 It is apparent that the Torah, and to some extent its rabbinic explanation, contain Jewish moral commandments. One of the modern writers on Jewish morality believes that the Torah received by Moses and elaborated by the Rabbinic Sages contains no fewer 614 covenantal commandments.40 Out of this total, 248 are commandments to perform certain acts while the rest of the commandments 365 are to refrain from certain acts. The most crucial and famous commandments are the ten commandments of Moses (peace be upon him) which include;

1. not to worship anything other than God,

2. not to make images for yourselves in the heaven or on the earth,

3. not to use God’s name for evil purpose,

4. to observe the Sabbath and keep it holy,

5. to respect your father and mother,

6. not to commit murder

7. not to commit adultery,

8. not to steal

9. not to accuse anyone falsely, and 

10. not to desire another man’s wife or anything else that he owns.

Social justice within the Jewish nation also receives a great emphasis among the Jewish writers. This is manifested in the common feeling among the Jews who suffered marginalization and injustice under Egyptian rulership before God emancipated them. Therefore, any act of injustice amounts to creating another suffering to the Jewish nation. Thus, the less privileged in the society were protected by law, 

You shall not wrong a stranger or oppress him, for you were strangers in Egypt. You shall not afflict any widow or orphan.41 

Other moral laws ordained to the Jews include prohibition against practicing magic and woman who commits it is liable to death.42

For those that are to be entrusted with public responsibilities, there are some sets of moral qualities which they must possess. These qualities are summarized in pieces of advice Jethro was said to have offered Moses (peace be upon him) in the following verses.

You should choose some capable men and appoint them as leaders of the people, leaders of thousands, hundreds, fifties and tens. They must be God-fearing men who can be trusted who cannot be bribed.43
From the foregoing it can be deduced that the above moral qualities are capable of creating and sustaining a corrupt free political environment in human societies only if it could be free from racial tendencies. There is therefore a need for further objective study of Judaic moral values with an aim to give it universal outlook, rather than its traditional limitations to the Jewish nation. This is mostly the area of differences between Judaism and two other revealed religions.


Moral teachings of Christianity are supposedly a continuation, and to some extent a reformation, of Judaic moral system. This is because Christian mission was meant to be according to Jesus (peace be upon), ‘a confirmation of the Torah’ and reformation of Jewish attitude towards its teachings. Jesus himself was quoted as saying: 

Do not think that I cam to destroy the law or the prophets. I did not come to destroy but to fulfill.44
In the Glorious Qur’an Jesus was repeatedly quoted expressing the same point to his people. Allah says; 

And (I have come) confirming what was before me of the Torah and to make lawful for you some of what was forbidden to you.45

And we have sent, following in their footsteps, Jesus, the son of Mary, confirming that which came before him in the Torah and we gave him the Gospel, in which was guidance and light and confirming that which preceded it of the Torah as guidance and instruction for the righteous.46 
And when Jesus brought clear proofs he said “I have come to you with wisdom (i.e., prophet hood) and to make clear to you some of that over which you differ, so fear Allah and obey me.47
Thus, Jesus (peace be upon him) paid significant attention in reacting to Jewish misconception on some ethical issues. First of all he was born in the midst of the Jews and grew up as a member of the Jewish community who was intelligently engaged in arguments with learned rabbis.

He was according to al-Faruqi, “quite familiar with the Jewish scriptures, Torah the rabbinic traditions, and the whole ethical and spiritual situation of his people”.48 In this process, he must have come across those racial inclinations of Jewish morality. Subsequently he launched several attacks on the leading Jewish sects of his days, the Sadduces and the Pharisees for their ungodly struggle for power against each other and for their total moral bankruptcy. In many verses of the Gospel he was quoted condemning them. ‘Woe unto you scribes and Pharisees, hypocrites’49 was his common warnning against them.

Woe to you, scribes and Pharisees, hypocrites for you cleanse the outside of the cup and dish, but inside they are full of extortion and self-indulges50, 

Woe to you scribes and Pharisees, hypocrites for you pay title of mint and anise and cumin and have neglected the weightier matter of the law: Justice and mercy and faith. Those you aught to have done, without leaving the others undone.51

Similar accusation against this immorality of the Jews was repeated in the Qur’an about six centuries after Jesus. Prophet Muhammad (peace be upon him) in the second part of his missionary career lived closely with the Jews in Madina. Therefore Allah informed him of many of their attitudes; 

The example of those who were entrusted with the Torah and then did not take it on is like that of Donkey who carries volumes (of books). Wretched is the example of the people who deny the sign of Allah. And Allah does not guide the wrongdoing people.52 

Similar condemnation are expressed in other Qur’anic verses; 3:23; 4:44; 5:41-2 and 77.53

Jesus Christ (peace be upon him) presented himself as a reformer of Judaic ethics. As such he based his moral teachings on earlier mentioned Judaic moral values. In this respect the moral values preached in Judaism were advocated as such in Christianity and were given more universal outlook in some cases. The ten commandments of the Old Testament were put forward as a foundation of Christian morality. According to Ekiyor, Christian ethics, 

…are drawn from the Ten Commandments in the Old Testament, the ethical teachings of Jesus Christ and those of his early disciples. In fact, the Jewish ethics provided the foundation for the Christian ethics.54 

Ekiyor further listed some qualities which, he believed to be part of the Christian ethics which include belief in exemplary behaviour, discipline, hardwork, love, total dedication to God, abhorrence of all appearances of evil and avoidance of God’s wrath.55

The first moral value taught by the Christ is summarized in a single Greek word ‘agape’ which literally means love.56the Bible reads thus; 

Thou shall love thy lord your God, with all thy soul with all thy mind thou shall love thy neigbours as thy self.57 

These, according to al-Faruqi form the most important aspects of Jesus social teachings.58 These revived the teaching of universal love of humanity, including enemies and sinners which have long been forgotten among the Jews. The Gospel of Matthew reads as follows; 

But I say to you love you enemies, bless those who curse you, do good to those who hate you, and pray for those who spitefully use you and prosecute you.59 

Over this Al-Faruqi raised some fundamental questions to the contemporary Christian world; will the Christian world accept this invitation to communicate on rational basis with the Muslim world? Is the Christian prepared in the interest of enabling the will of God to become supreme in the world to suspend, in continuous epochs, the teachings of his dogmatic theology? Is he willing to match the world effort to found universal brotherhood under the moral laws? 60

Christian morality is directly connected with life in the other world because the observance of such Christian moral values was believed to be a requirement for one to inherit the eternal life. This is against the Jewish concept of morality which is linked mostly with the present life. As for the next life, they believe that Allah has guaranteed them his favour exclusively.

And they say “Never will the fire touch us, except for (a few) numbered days”. Say, “have you taken a covenant with Allah? For Allah will never break his covenant.61 

It was reported that a rich young man came to Jesus and asked him “Rabbi, what must I do to inherit the eternal life” Jesus answered him thus: 

If you would enter life, keep the commandments”62 

Those commandments are; you shall not commit adultery, you shall not kill, you shall not bear false witness, you shall not steal, honour your father and your mother and you shall love your neighbour as your self.


Beyond these commandments, Jesus (peace be upon him) as a reformer of Jewish moral values, has made emphasis on other moral qualities and denounced vices. The New Testament presents Jesus as a moral teacher whose major concern was spiritual perfection of individuals.


The following are some of the moral values that receive emphasis in the Christian scripture:

1 Righteousness even at the expense of worldly comfort “Bless are those who hunger and thirst for righteousness. For they shall be filled”63 

2 Patience which helps one to do the will of God “for you have need of endurance so that… you may receive the promise”64
3 Honesty in providing honourable things in the sight of God and humanity.65 

4 Sincerity and being free from offence and upholding all that is excellent and that you may be sincere and without offence till the day of Christ”.66 

5 Courage to withstand any difficult in the path of righteousness “Be of good courage and you are assured that Lord will strengthen your heart.67      

6 Temperance from worldly materials “Therefore let us not sleep as others do but let us watch and be sober.68
7 Trust in God and justice “Trust in the Lord and do good; dwell in the land and feed on his faithfulness…

8 He shall bring your righteousness as the light and your justice as the noonday”69
9 Truthfulness as the Christ prayed for his disciples “Sanctify them by your thruth”.70
10 Other values include kindness, humility, mercy, meekness, forgiveness and bearing with other fellow faithfuls.71
On the other hand there are many vices which all Christians are expected to keep away from because they were discouraged in the Bible. Those vices include the ones mentioned in the Ten Commandments and others as follows:

1. Anger, “but I say to you that whoever is angry with his brother without a cause shall be in danger of the judgment”72 

2. Extravagance, “because we brought nothing into this world and we are carrying nothing out”.

3. Falsehood, “But the cowardly, unbelieving, murderous, sexually immoral, sorcerers, idolaters and all liars shall have their part in the lake which burns with fire and brimstone”.73
4. Greediness because life is more than food and body is more than clothes.74
5. covetousness, wickedness, deceit, blasphemy, lewdness, pride, evil eyes, evil thought and foolishness are all condemned as evils that come from within and defiles a man.75 

6. Lust of this world, desire for other things, and deceitfulness of rich ones are always unfruitful.76 

2.4
Uniqueness of Islamic Morality
In Islam the concept of morality goes beyond the boundary of morality in conventional perspective or some other religions. It goes beyond a mere personal or social levels of human life, to include all aspects of man’s activities on this earth in relation to all other beings; the Supreme Being, fellow human beings, and other non human beings. Morality in Islam comes from the Arabic word Khulq (lit. character, behaviour, demeanour or ethics). It is simply defined as the 

…science of virtues and the way to acquire them, and the vices and the way to guard against them.77 

Two clauses are very important in the above definition, the way to acquire virtues and the way to guard against vices. This outlines one of the distinct features of Islamic morality among other systems.


Islam has taken rational steps towards achieving virtues or eradicating vices in human society. For example Zina (adultery or fornication) is one of the vices in Islam and other world’s major religions. Allah has clearly condemned it in the Qur’an; 

And do not approach unlawful sexual intercourse. Indeed it is ever an immorality and is evil as a way78 

Beyond this, Islam blocks all possible ways that lead to Zina; marriage is encouraged as an emphatic Sunnah, proper dressing code is prescribed for both male and female and seclusion between two opposite sexes is prohibited except under certain conditions, etc. Mental faculty is of utmost importance in human conduct and therefore Islam has taken measures to safeguard it. All sort of intoxicants are prohibited; certain acts of worship are prescribed to the believers which are aimed at taking them nearer to Allah and safeguarding their moral faculty.


The scope of Islamic morality covers every aspect of human life on this earth. That is why, there is no distinction in Islam between religious and mundane life, and secularity is alien to Islam. The word Islam itself means ‘total submission and obedience to the will of Allah’ as exemplified by the Prophet (peace be upon him). Thus, all Muslims are obliged to take examples from the Prophet’s life pattern. 

There has certainly been for you in the messenger of Allah an excellent pattern for everyone whose hope is in Allah and the Last Day and (who) remember Allah often.79 

Say (O Muhammad), “If you should love Allah, then follow me (so) Allah will love you and forgive you your sins. And Allah is forgiving and merciful.80

Morality in Islam, says Yakubu “combines at once faiths in God, religious rites, social conduct, decision making, manners of consumption and all other aspects of human life.”81 This inclusiveness of Islamic morality goes in line with the nature of the religion itself as there is nothing left out of the scope of the religion – so also its moral system.


The dimension of morality in Islam are numerous and comprehensive, its concept has a major position which centers on some basic principles and beliefs. Abd al-Ati‘ outlined these principles in the following points:

1.
Allah is the Creator and Source of all goodness, truth and beauty.

2.
Man is a responsible, dignified, and honourable agent of his Creator on earth.

3.
Allah has put everything on earth and in the heaven in the service of mankind.

4.
Allah does not expect the impossible from man or hold him accountable for anything beyond his power nor does He forbid him to enjoy the good things of life.

5.
Moderation, practicability and balance are the guarantees of high integrity and sound morality.

6.
All things are permissible in principle except what is singled out as forbidden, which must be avoided.

7.
Man’s ultimate responsibility is to Allah and his highest goal is the pleasure of his Creator .82
These principles reflect two grounds which characterize the nature of Islamic morality, human nature and divine instruction. The first ground, human nature or natural instinct (al-fitrah), was ingrained in the human soul at the time of creation and it was inspired to distinguish between good and evil. 

And (by) the soul and He who proportioned it, And inspired it (with discernment of) its wickedness and righteousness.83 

However, this power of the soul is not absolute nor is its decision final as secular moralists understood it to be. Rather, human reasoning is subjected to the second ground, divine instruction. This is the absolute determinant of action, whether good or bad, whose decision is final.

Islamic morality has five basic foundations upon which all other Islamic values are built. These foundations are: (a) Patience (sabr) which assists a Muslim to bear and conceal anger and all other undesirable attitudes; (b) Temperance (iffah) which helps one to shun immoral behaviours in words and actions, make him to be modest, and prevents him from bad habits, such as miserliness, slender, lying, rancour, backbiting; (c) Bravery (shaja’ah) which helps one to have self-esteem, uphold noble character, and control himself properly in love and anger; (d) Justice (Adl) which puts a Muslim on a golden mean and helps him, for example, to be generous (sakhiy) which is a habit between miserliness and extravagance, it also helps him to acquire forbearance (hilm) which is a quality between anger and self-disrespect and also helps him to be brave (shaj‘an) which is a level between cowardice and rashness. These four are the primary sources of other moral qualities from which all the rest emanate. The last basic foundation of Islamic morality is (e) wisdom (hikmah) emanates from the sound faculty of knowledge. Wisdom helps one to have foresight that enables him to distinguish between true and false statements, right and wrong beliefs as well as good and evil actions.84
Vicious acts on the other hand come out of four basic pillars which are; (a) ignorance (jahl) which reflects bad as good and vice versa, perfection as imperfection, etc. (b) injustice (zulm) which makes one to place things not at their appropriate positions. Thus, he blames at the time he is supposed to praise; he disagrees when he is supposed to consent; takes unserious things to be serious and makes the serious ones unserious. (c) desire (shahwah) which leads one to greediness, stinginess, cupidity, humiliation and all other sorts of imperfect behaviours, and (d) anger (ghadab) which leads to pride, rancour, envy, transgression, etc.85 These are the four origins of vices. However, all of them emanate from two major deficiencies; excessive weakness and excessive power. Looking at the foregoing discussion, one can say that Islamic morality is limitless as far as human life on this earth is concerned. It is meant to regulate all facets of his life at individual and/or collective levels. 
Abd al-Ati‘ sees the human relationship which Islamic morality stands to regulate in four degrees; (a) man’s relationship with his Creator, Allah, (b) man’s relationship with himself, (c) man’s relationship with other fellow human beings, and (d) man’s relationship with other creatures.86 This all-inclusiveness of Islamic morality is in contrast with most of the secular moralists like Max Weber and Yinger, who believe that morality has nothing to do with man’s relationship with God.87
Therefore, the importance of morality in Islam cannot be over emphasized because it is regarded as an integral part of Islam in both social and spiritual realms. This is why every aspect of Islamic rituals is directly connected with a moral lesson and aimed at promoting moral values.88 One of the major functions of Salat, for instance, is to transform a believer from immorality and wrong doing.89 Ibn Kathir authoritatively analyzed that any worshipper whose salat does not inculcate moral qualities in him will have his salat rejected and that will keep him at a distance from Allah.90 In the same manner, pilgrimage, which is one of the five pillars of Islam, aims at promoting good behaviour and preventing all forms of disobedience among Muslims. In order to establish a decent and moral society, disputes or disagreements are not allowed for the pilgrims. Having these in mind, Yola has rightly observed that “all forms of worship aim, among other things, to improve the moral conduct of the Muslims”.91
Due to its central position in Islam, Allah has described Himself by names and attributes that promote high moral standard. All His names and attributes are morally inspiring. Thus, when a Muslim learns of Allah’s names and attributes, he learns of Islamic moral qualities simultaneously. Allah is ‘Good’ and He loves goodness. He is Just, Merciful, Pure, and He loves justice, mercy and purity. 

He is Allah, the Creator, the Inventor, the Fashioner; to Him belongs the best names.92 

Understanding the meaning of these names and attributes helps in inculcating moral values in a Muslim’s mind. For example, the names al-Haqq (The Truth) entails the quality of truthfulness, al-Adl (The Just) entails the quality of justice; al-Sabur (The Patient) entails the quality of patience; al-Aziz (The Mighty) entail the quality of self-esteem and so on. However, there are some names and attributes such as al-Jabbar and al-Mutakabbir that are exclusively for Allah and trying to put them into practice by a Muslim will lead to immorality. 

The Qur’an being the last divine message to humanity is described as the book of morality because it contains hundreds of verses that speak about morality and/or discourage evil acts. As the first teacher and interpreter of the Qur’an, the Prophet (peace be upon him) was trained to be of the highest moral standard because he has been sent as a model. Allah has testified to this moral quality where He says, 

And indeed you are of a great moral character.93 

Having beautified his character, Allah commanded all the believers to copy from him all moral values as a requirement for their good relationship with Allah. 

There has certainly been for you in the messenger of Allah an Excellent pattern.94 

Throughout his lifetime, the Prophet (peace be upon him) served as a symbol of morality for all humanity. Any society which abide by his moral pattern will surely prosper and live peacefully and never can any society prospers without upholding his moral teachings, be it a Muslim or a non-Muslim society.

The Prophet (peace be upon him) left a very rich tradition on the concept and importance of morality in Islam. Some of his teachings on the importance of morality can be summarized in the following points;95
1. The Prophet (peace be upon him) always invoked Allah to beautify his character.

2. It was part of the Prophet’s advice to his companions.
3. It accrues to a believer higher reward than ritual acts such as salat, zakat, Siyam, etc.

4. It is the heaviest deed on the scale (mizan) on the Day of Judgment,

5. It takes a believer closer to the Prophet on the Day of Judgment.  

6. It is an integral part of Islam.

7. Immorality easily destroys good deeds of a Muslim.

8. It is a sign of perfection of Faith (Iman).

9. All Islamic devotional acts are aimed at promoting morality among Muslims.

10. Allah has described Himself and the Prophet (Peace be upon him) with good moral qualities.

The importance Islam attached to morality, as well as the systematic steps it takes in promoting morality and eradicating vices in human societies makes Islamic morality unique among all other systems of morality. Islam has corrected the corrupted aspects of moral teachings of the previous revealed religions and guided the wrongness of other philosophical (non-revealed) religions. It is free from regional, racial or material sentiments of other religions and it gives due consideration to human body in its quest for spiritual perfection. According to Murad, there are certain qualities which make the Islamic morality unique among others and make it the most perfect moral system. Some of these qualities include among others; 96
1. Divinity in Origin: This means all Islamic moral teachings are from divine Revelation. Nobody has the authority of prescribing an act as moral or immoral except Allah alone.
 Say ‘Come, I will recite what your Lord has prohibited to you.97 

 And do not say about what your tongue assert of untruth, “This is lawful and this is unlawful,” to invent falsehood about Allah.98 

2. Universality and Comprehensiveness: Islamic morality does not limit its scope on Muslims alone. It considers all humans and non human beings. It covers all aspects of human life; personal, interpersonal, social, spiritual, economic, political, educational and psychological aspects. It is applicable to male and female, young and old, rich and poor, leaders and followers, Muslims and non-Muslims and so on. Allah says, 

O you who have believed, be persistently standing firm for Allah, witnesses in justice, and do not let the hatred of a people prevent you from being just. Be just; that is nearer to righteousness.99 

And do not let the hatred of a people for having obstructed you from al-masjid al-Haram lead you to transgress. And cooperate in righteousness and piety, but do not cooperate in sin and transgression.100

3. Human in Nature: It seeks to protect the interest of human being on this earth as it allows him to do everything acceptable by normal human reasoning and rejects all things that soul abhors naturally. All the moral qualities of Islam can be easily justified by a normal human being.

4. Moderation: Islam always takes a moderate course in everything. It puts things at a balance means without prejudice to human soul or body. It takes cognizance of bodily needs while trying to achieve spiritual perfection. The Prophet (peace be upon him) instantly rejected the ambitious attempt of some of his Companions who promised to deny their physical body its basic needs in their efforts to attain spiritual perfection. He reminded his Ummah that one’s physical body has a right and therefore such right must not be denied because of quest for spiritual perfection. The Qur’an accuses some followers of Jesus (peace be upon Him) thus; 



And we placed in the heart of those who followed him compassion and mercy and monasticism which they innovated; We did not prescribe it for them except (that they did) seeking the approval of Allah. But they did not observe it with due observance. So We gave the ones who believed among them their reward, but many of them are defiantly disobedient. 101 


What we see today in the Christian world of repeated cases of sexual immorality from some church leaders who claim to live a life of celibacy is a clear testimony to this Qur’anic passage. In Islam, the Muslims are allowed to enjoy the good of this life, but not in a way that it can affect one’s fate in the Hereafter.

 

Say, “Who has forbidden the adornment (from) Allah which He has produced for His servants and the good (lawful) things of provision?” Say, they are for those who believe during worldly life (but) exclusively for them on the Day of Resurrection.102

5. Practicability: Islamic morality is unique in the sense that its theories can be put into practice by all mankind regardless of differences of time or location. It is not a mere theory or assumption that could not be put into practice. It does not need any council of Imams to update it or a body of religious men that have the exclusive power of interpreting it in order to go with the contemporary challenges.

6. Attachment of reward and punishment to it; A prosperous life is promised to a Muslim who behaved well in this life and eternal bliss in the Hereafter. Allah says in the Qur’an,

 Whoever does righteousness, whether male or female, while he is a believer – we will surely cause him to live a good life and we will surely give them their reward (in the Heaven) according to the best of what they used to do.103

2.5
Moral Values in the Qur’an and Hadith

Muslims believe that the Qur’an is Allah’s final message to humanity which incorporates the messages of all previous divine scriptures. The Qur’anic revelation is the fulfillment of Allah’s promise to mankind right from the time he sent down Adam (peace be upon him) to earth.

And if there should come to you guidance from Me – then, whoever follows my guidance will neither go astray (in the world) nor suffer (in the Hereafter).104 


The Qur’an was revealed to mankind in line with the above promise made by Allah. It was revealed to Allah’s last Messenger as the final of such messages. Therefore, Allah promised to provide security for it against any possible distortion that use to occur to the previous messages.


Along side the Qur’an, Allah, the Almighty, gave the Prophet (peace be upon him) power and authority of interpreting the Qur’an. The Sunnah of Prophet (peace be upon him) is then the Supreme source of Qur’anic interpretation. One of the major roles of the Prophet (peace be upon him) in the process of interpreting the Qur’an was to put all its teachings into practice. This was why Aishah (May Allah be pleased with her) when asked about the character of the Prophet (Peace be upon him) she replied that his character was the Qur’an.105 The Qur’an itself testifies to the high standard of the character of the Prophet (Peace be upon him) where Allah says;

 
And indeed you are of a great moral character.106 

Therefore all Muslims are obliged to copy from his character as one of the implications of believing in him. The topmost priority of the prophetic mission of Muhammad (peace be upon him) was to revive the good character and perfect morality.


Both the Qur’an and Sunnah contain a number of moral teachings to all humanity. However, if one has to talk about the moral teachings of Qur’an then he has to talk about the whole Qur’an, likewise the Sunnah. Consequently emphasis will be made on socio-political moralities in this section because it has direct impact on the present research.


The Qur’an used several terms to describe good and moral deeds. The aim of these values as far as Qur’an is concern is to earn a believer Allah’s pleasure and perfect life on this earth and in the Hereafter. "

Whoever does righteousness, whether male or female, while he is a believer, we will surely give them their reward (in the hereafter) according to the best of what they used to do.107 
The general terms that are used in the Qur’an to describe certain moral values include: 108    


Kindness (al-Ma’ruf); this denotes anything that is good and virtuous. The Prophet (Peace be upon him) and the Muslims are commanded in the Qur’an to enjoin what is good and turn away from the ignorant109 as one of their distinct qualities that made them unique among all other nations and it is a distinguisher between the true Muslim and a hypocrite. Above all it is the primary essence of sending Prophets/Messengers.110    


Good Deed (Amal Salih). Moral characters are sometimes referred to as good deeds in the Qur’an. This is one of the sure ways to al-jannah and it is one of the only four merits that exonerate mankind from the state of loss as it is clearly understood from Surah al-Asr.111

Righteousness (al-Birr): In a Hadith the prophet (peace be upon him) was asked about al-birr and he replied that it is good character (husn al-khulq). 112 In the Qur’an, Allah gave detailed explanation about al-birr and that facing qiblah in salat is not the only requirement for al-birr, it includes belief in Allah, His angels, the last day, His prophets and His books. In addition to that one has to be generous by giving out his wealth to one’s relatives, orphans, needy, travelers, freeing slaves and on those who ask. One also has to establish prayer, give out Zakat fulfill his promises and be patient in poverty and hardship. The Qur’an concludes that



…those are the ones who have been true, and it is those who are the righteous.113      


Advantageous/Beneficial (Khair): Sometimes the Qur’an uses this to refer to moral qualities and commands the Muslim to invite others to all that is good and such Muslims are the successful ones.114 

Furthermore, there are numerous moral qualities that are mentioned in the Glorious Qur’an and explained by the prophet (Peace be upon him) in practical manner. Some of these qualities are mentioned separately with detailed explanation on their importance. It is not possible to mention all these qualities at this point because as Imam Tirmidhi has rightly observed, “To compute and totalize all this excellent morals is a difficult tasks.115 Therefore, mention will only be made of some qualities particularly those that have direct bearing on political transaction;

1)
Justice (Adl): The Qur’an in several occasions emphasizes the imperativeness of justice in all human transactions – personal or interpersonal. It is one of Allah’s attributes and a distinct character of His angels and righteous servants. In the Hereafter, justice will be one of the requirements for accepting any good deed. Allah commanded the humanity to be just where He says;

Indeed, Allah orders justice and good conduct.116

 Specific injunctions were also given to various Prophets to establish justice in dealing with their followers;

 So, to that invite and remain on a right course as you are commanded and do not follow their inclinations but say, “I have believed in what Allah has revealed of Scripture (i.e. the Qur’an), and I have been commanded to do justice among you.117

 The Prophet (peace be upon him) in line with this directives taught that justice must be done even in dealing with one’s own children, and he pronounced the principle of justice for all in the case of Fatimah bnt al-Aswad al-Makhzumiyyah who was convicted of theft and her Quraysh clan wanted to intercede for her but the Prophet (peace be upon him) refused.

Narrated Aisha (may Allah be pleased with her): The Quraysh people became very worried about the Makhzumiyyah lady who had committed theft. They said “Nobody can speak to Allah’s Messenger and nobody can dare do that except Usamah who is the favourite of Allah’s Messenger (peace be upon him).’’ When Usamah spoke to Allah’s Messenger about that matter, Allah’s Messenger said, “Do you intercede (with me) to violate one of the legal punishment of Allah?” then he got up and addressed the people, saying “O people! the nations before you went astray because if a noble person committed theft, they used to leave him, but if a weak person among them committed theft, they used to inflict the legal punishment on him. By Allah if Fatima the daughter of Muhammad (peace be upon him) committed theft, Muhammad will cut off her hand.118
2)
Honesty (Sidq) in Words and Deeds: Allah calls upon all believers to be honest, because such are the people that will find things better on the Day of Judgment and on that day, only the honest believers can be rewarded for their deeds. The Qur’an reads as follows:

 
O you who believed, fear Allah and be with those who are true.119 


In a Hadith, the Prophet (peace be upon him) commanded the Muslims to be honest because “honesty leads to paradise.”120
3)
Trustworthiness (Amanah): Rendering amanah to whom it is due is described as a moral obligation and a way to success, refusal of which leads a Muslim to hypocrisy. Allah praises those believers who are attentive to their trusts, and therefore commands all the believers that,


Indeed, Allah commands you to render trust to whom they are due.121

 
The Prophet (Peace be upon him) earned a nickname al-Amin because of his trustworthiness.

4)
Fulfillment of Promise (al-Wafa’ bi al-‘Ahd) is one of the moral obligations of all believers because Allah will surely ask of it on the Day of Judgment. It is described as one of the qualities of those who have understanding and those who are righteous. In several passages of the Qur’an, Allah commands the believers to fulfill their promises 




O you who have believed, fulfill (all) contracts.122 

5)
Patience (Sabr) earns a Muslim limitless reward in the Hereafter and a glad tiding is given to those who are patient and that upon them are Allah’s blessings and mercy. Allah calls on the believers as follows,

 O you who have believed, persevere and endure and stationed and fear Allah that you may be successful.123

 
Ibn al-Qayyim related from Imam Ahmad that there are over ninety (90) verses in the Glorious Qur’an that speak about al-sabr.124 

6)
Mercy (Rahmah) is one of the moral qualities which every Muslim should strive to emulate. Allah told the Prophet (Peace be upon him),


And we have not sent you (O Muhammad), except as a mercy to the world.125


 And the Prophet in turn told his Ummah that he who does not show mercy to other creations, Allah will not shower His mercy on him. All Muslims should be kind and merciful to people including their parents and offspring.

7)
Courage (Shaja‘ah) to withstand evil tendencies and temptations no matter the challenges and difficulties,


O you who have believed, upon you is (responsibility for) yourselves. Those who have gone astray will not harm you when you have been guided.126


 A Muslim can learn much about courage in the history of the Prophet’s life struggle as well as his Companions in the early days of Islam.

8)
Renunciation of the Worldly Materials (Zuhd) in order to prepare for the better life. The Glorious Qur’an contains a number of verses that discourage a Muslim from concentrating on this world because what Allah has preserved for him in the otherworld is the best for him only if he can work for it in this life.


But you prefer the worldly life, while the Hereafter is better and more enduring.127


 The Prophet (peace be upon him) showed a good pattern of renunciation of the worldly materials, and he always invoked Allah to make his earnings at average level.

9)
Sincerity (Ikhlas) is a basic requirement for accepting any deed from a Muslim. Without it whatever good a Muslim did will be rendered valueless.

 
And they were not commanded except to worship Allah (being) sincere to Him in religion, inclining to truth.128 
10)
Humility (Tawadu‘) which entails giving due consideration to all human beings regardless of their low status. This is one of the qualities of those who can inherit the other world’s happiness.


That home of the Hereafter we assign to those who do not desire exaltedness upon the earth or corruption.129


 The Prophet (peace be upon him) assured that whoever humbles himself for the sake of Allah, surely Allah will exalt him.130 



Other moral values in the Qur’an and Sunnah, as far as it can be mentioned here are, generosity (karam), benevolence (ihsan), modesty (haya’), wisdom (hikmah), contentment (qana‘ah), compassion (rifq), Allah’s consciousness (taqwah).131 



On the other hand the Qur’an and Sunnah speak about vices using generic terms in some cases. Some of the general terms used by the Qur’an to describe immoral behaviours are; 

(1)
Abomination (Munkar): Prevention of munkar is a duty of every believer just like promoting ma’aruf, Allah says,

 
You are the best nation produced (as an example) for mankind. You enjoin what is right and forbid what is wrong (munkar) and believed in Allah.132 

(2)
Disobedience (Fisq):This include any act that is contrary to the law of Allah which means any system which does not respect the laws of Allah will surely lack moral standard. Allah says,


And whoever does not judge by what Allah has revealed – then it is those who are defiantly disobedient.133 

(3)
Corruption/Mischief (Fasad): This is mentioned in more than ten places in the Glorious Qur’an and several warnings were made to believers for them to keep away from it. Allah says,


Indeed Allah does not like corrupters.134

(4)
Following Vain desire (Ittiba‘ al-Hawa): is condemned in the Qur’an because it leads one to self-worship.


Have you seen the one who takes as his god his own desire? Then would you be responsible for him.135


 Allah warned Prophet Dawud (peace be upon him) against following his desire because it leads one astray.136
(5) Injustice (Zulm): is another generic name of a set of immoral behaviours which are condemned in Qur’an.


And whoever does not judge by what Allah has revealed then it is those who are wrongdoers (i.e. unjust).137

However, there are other behaviours that are condemned in the Qur’an and/or the Sunnah because of their adverse effects on a Muslim’s character and faith. Anger (ghadab) is one of such vices. A good Muslim is he who forgives even when he is angry.138 And the strongest human being is not he who has physical strength, but he who can control himself while he is angry.139 Another condemnable behaviour is excessive love of material world (hubb al-dunya), this is because it easily makes one to forget the most important task ahead of him hence it leads to the Hellfire.

No! But you (i.e. mankind) love the immediate. And leave (i.e. neglect) the Hereafter.140

 Excessive love of this world is a character of unbelievers because they do not have focus in life nor do they think of the Hereafter.


Other vices include envy (al-hasad), vanity or arrogance (‘ujub), pride/pomposity (iftikhar), backbiting (ghibah), slander (naminah), cursing (la’an), lying (kadhib), rancour (hiqd), miserliness (bukhul) and ostentation (riya’).141 
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CHAPTER THREE

POLITICAL CORRUPTION AND MORALITY

3.0
Introduction

Corruption is one of the societal problems that have, for long, been associated with different political systems across the world. It cuts across different groups and societies and remains one of the cankerworms that have undermined human peaceful survival on this earth. Many political systems, kingdoms and dynasties in the past were ruined by the negative effect of corruption. Many scholars believe that the history of corruption in human societies started right from the ancient times. It is clear from the Qur’an that many Prophets were sent due to the high level of corruption among their people. Thus, the Qur’an mentions several warnings pronounced by some of these messengers against corruption. 


Historical records of the past show that corruption has been the cause of collapse of many governments. The Divine Scriptures give account of many nations which were destroyed as a result of their corrupt tendencies1. In present times, corruption has eaten deep into the fabric of many nations and caused so much distraction to human life. It affects almost everybody in the society; young and old, male and female, rich and poor, leaders and followers. This is why over the period of time several efforts have been made by scholars of different background to study the causes, effects and possible solutions to corruption. 


This chapter is an attempt to examine the concept of corruption as well as its causes and effects from religious moral perspective. The chapter will also examine the relevant ways of safeguarding against the endemic problem in human society.          

3.1
Conceptual Meaning of Corruption 

Corruption is an English word that originates from a Latin word Corrupten (pl corruptus). It is used in various grammatical forms in English: a). Corrupt as a verb which means “to change from good to bad in morals, manners or actions,” it also means taint or infect with infectious matter or substance. b). Corrupt, as an adjective means ‘’depraved or evil’’. It is used to describe the state of being perverted into a state of moral weakness; debased political morality, characterized by bribery, the selling of political favours, or other improper political transactions or arrangements. c). Corruption as a noun means “impairment of integrity, virtue or moral principle”.2 

Technically, corruption is one of the social terms that have been defined differently by many scholars each according to his/her school of thought. Some of these definitions are vague and ambiguous as they confined its concept to a particular location, time or system for example Omiduwura states that Catholic Bishops Conference of Nigeria described Corruption as “Nigerian way of life”.3 Doig and Mclvor made mention of the fact that these varied definitions are in three groups; public-office-centered definitions, market centered- definitions and public-interest-centered definitions. The problem of these definitions according to them, “is that they offer little by way of analytical rigour, they ignore the realities of public attitudes or motivations”.4 

The following are some of the definitions made on corruption; 

1. Imo sees it as “the use of public office to achieve private goals”5. 

2. Otite defines it as “the pervasion of integrity or state affairs through bribery, favour or moral depravity”6. 

3. Usman defined it in a broader sense when he said; “Corruption, in my view, means the deliberate violations, for gainful ends, of standards of conduct legally, professionally, or even ethically established in private and public affairs”7. 

4. Nye describes corruption as “a behaviour which deviates from the formal duties of a public role, because of private (gains) regarding personal, close family, private clique, pecuniary or status gains. It is a behaviour which violates rules against the exercise of certain types of (duties) for private gains regarding influence”8. 

5.  Adetona defines it as “the misplacement of issues, trust and priorities as well as refusal to act in accordance with the laid down rules and regulations”9. 

The first two of these definitions inclined more to public – office – centered type of definition. It is clearly manifested here that most of the scholars considered bribery to be the major motive behind corruption and some scholars could hardly see any difference between bribery and corruption. However this is a clear error because bribery is only one of many forms of corruption. 

3.2
The Concept of Corruption in the Qur’an 
The word fasad in Arabic means the same thing as corruption in English. The word has its root from a verbal noun fasada which literally means to spoil10. It is the opposite of salah (goodness). The word is used is this sense in the Glorious Qur’an.   

And when it is said to them, “Do not cause corruption on the earth; they say, “we are but reformers11. 

It can also mean afflicting harm or confiscating wealth unjustly. Looking at the literal meaning, its clear that there is a close relation between the literal and technical meanings of the word fasad which simply means corruption in English. Hence, Hasan concludes that fasad simply means anything that is opposed to goodness maslahah”12. 


The word appeared in about thirty places in the Glorious Qur’an and it has been used in different contexts. Ibn Kathir and Al-Tabari in their commentary on the Qur’an 2:11 related that a number of the companions of the prophet (peace be upon Him) said that al-fasad  means “disbelief and any act of disobedience to Allah”13. As a result the word is translated with different English words by the translators of the meaning of the Glorious Qur’an. The words used for fasad in English include corruption, mischief, evil, great crimes and sins, oppression e.t.c. However, all these are acts of disobedience to Allah. Ibn Jareer al-Tabari observed that al-fasad is used in the Qur’an generally to means something that is not good and acceptable.14 Sayyid Qutub interprets the word to mean associating partners to Allah and other forms of disobedience to Allah.15 Ibn al-Arabi reported that the word can mean many things among which is disbelief in Allah, armed robbery, forceful seizure of people’s belongings, etc.16  


However, there are specifications in the use of the word in some verses. It is used to refer to wanton destruction of life and property in the Qur’an 27:34 where Allah says; 

She said; “Verily, kings when they enter a town (country), they ruin it (afsaduha) and make the most honourable among its people the lowest.17
In Qur’an 5:32 the word is used to mean such crimes that are equivalent to murder and the offender here is liable to death sentence. It is also used to mean all forms of behaviour that go against divine commandments and social norms and values in Qur’an 11:116. Al–fasad is also used specifically to mean the Evils and calamities that afflict the world as a result of the handiwork of the people. Allah says; 

Corruption (al–fasad) has appeared throughout the land and sea by (reason of) what the hands of people have earned18. 

Many scholars explained that al-fasad in this verse means draught. However, the use of the word is not meant specifically for political corruption alone, but all forms of change from good to bad in religious, political, economic and social behaviours are inclusive. 

In any case, the Qur,an has warned against committing fasad in whatever form. It is declared in many verses of the Qur’an that Allah does not like it or those who commit it on earth19 as such Allah cursed the corrupt (mufsidun). Fasad in the Qur’an is described as one of the characteristics of al-zalimun (the oppressors), al-fasiqun (the rebellious / the disobedient) and al-munafiqun (the hypocrites) 20. Ibn Kathir related from al-Suddy from Abu al-Aliyah that the hypocrites, when they have power over people, have six attributes; they tell lies when they speak, fail their promises, misuse their trust, break the covenant of Allah, disjoin that which Allah has ordered to be joint and cause corruption on earth21. Corruption appeared to attract double punishment to a disbeliever from Allah. Sequel to its consequences, many prophets warned their nations against corruption and such warnings are recorded in the Qur’an22. According to Ibn Abbas’, explanation of the meanings of Ifsad in Surah al-Naml many generations in the past were ruined because of their corrupt practices23. 

3.3
Political Corruption and its Various Types

Political corruption is a component term that is composed from two words; political and corruption. The word political is an adjective of the word ‘politics’ which means “the activities involved in getting and using power in public life, and being able to influence decisions that affect a country or a society”24. The second word, corruption has been examined in detail above as it literally means “changing from good to bad in morals, manners or actions”. Therefore, the term political corruption may be defined as “changing from good to bad in morals, manners or actions in the activities involved in getting and using power in public life as well as in the way to influence decisions that affect a country or a society”. 

Over the years, it seems there was no much effort by the scholars to define the term as it is. However, most of the scholars that define corruption incline more to political corruption instead of corruption per se. As such, there is no much difference in meaning between the two concepts. Ekiyor has specifically defined political corruption as: 

The unlawful use of official power or influence by an official of government either to enrich himself or further his cause and / or any other person at the expense of the public, in contravention of his oath of office and/ or contrary to the conventions or laws that are in force25. 


However, most of the definitions given to corruption or political corruption did not give much attention to how one managed to get to power which is very important in this regard. Issues of election rigging and / or using dubious means to get to power is one of the major aspects of political corruption and, in developing countries like Nigeria, it is the root cause of all other forms of corruption. 


Corruption has been a focus of discussion as one of human societal problems for long. However, this term received a robust attention of modern scholars from the late sixties and early seventies of the last century26. Here in Nigeria, corruption is believed to be associated with Nigerian society and politics right from the early days. In the late seventies and early eighties the issue of corruption became a formidable force in Nigerian academic discussions. In 1982 the ‘Nigeria Anthropological and Sociological Association’ organized an annual conference at ABU Zaria with corruption as its central theme. 


From the moral view point corruption is perceived as a negative force against ideal human development. This is the general view upheld by most of the researchers except few like J.S Nye and N. Leff who uphold the revisionist stand point that corruption is beneficial to human society and development. Huntington, another revisionist sees corruption as ‘inevitable part of modernization’ process27. Such a view is surprising because no one has doubt that corruption has damaging consequences on public and social development because it distorts priorities in governmental affairs, leads to massive human and capital flight, it undermines political stability, economic growth and investment28. Corruption also leads to misallocation of resources, misguided policy, low quality of public service, unemployment and it promotes crimes and lawlessness in the society29. 


Looking at the differences in the definition of corruption among the scholars, it is certain that there are different types of corruption. It occurs in varied forms and that is what results in the differences in definition because different scholars are influenced by the type of corruption known to them in their effort to define it. Some of these types are common while others are peculiar to certain nations, periods, or types of government being adopted.  

Some scholars have classified corruption into the following major type as30:- 

a) Grand corruption, which takes place at the highest levels of political authority where the decision – makers are corrupt and the policies and legislations are tailored to benefit politicians and legislators alone. A good example of this is the ‘immunity clause in the 1999 Nigeria constitution.

b) Bureaucratic corruption, this occurs in public administration and in implementation of policies. This type of corruption undermines orderliness in daily life of the citizens at public places like hospitals, schools, local licensing offices, taxation offices etc. The corrupt of this type violate the oath of their offices and debase official procedures for personal benefits or against other people. This type of corruption seems to be more attractive to modern scholars and influence the way they perceive corruption and most of the definitions are meant to describe this type of corruption.

c) Electoral corruption, this involves electoral violence, use of and influence of money or power in order to rig elections and manipulate the process of electing / selecting a leader. Most of those who study corruption do not give much regard to this type of corruption. However, it is the root cause of other forms of corruption, because it leads to the emergence of incredible people as the leaders who cannot resist corruption or fight against it at all. Dike describes this type as:

“… purchase of votes with money, promises of office or special favours, coercion, intimidation, and interference with freedom of election… votes are bought, people are killed or maimed in the name of election31. 
He further states that this type involves sales of legislative votes, judicial decisions or governmental appointment. Unfortunately all the above problems are common characteristics of election in Nigeria.

d) Nepotism, this means giving special favour or extra – attention to people based on ethnic, clan, familial, and similar biological or primordial relationships. This type of corruption is common in most of the African countries. In most of these countries, the composition of the civil servants and other influential officials is determined by areas and tribe of the President or Governor of a given country or state respectively32.

e) Bribery, this is the most visible type of corruption. It implies the payment (in kind or cash) that is given or taken in order to influence the process of doing something contrary to the normal way or official order. It is the commonest and most rampant type of corruption in Nigeria. In fact, many forms of bribery are officially recognized in Nigeria. Examples of this according to Onimode include “the notorious 10 percent “kick – back” commission on contracts or other official deals33. Other forms of officialized bribery include, sweeteners, greasing, palms, brown envelopes, pay – off, etc. 

Other types of political corruption include misappropriation of public funds through looting, embezzlement, swindling and other forms of financial mismanagement. This is also a common culture among Nigerians. Malam Nuhu Ribadu, the former chairman of the Economic and Financial Crime Commission (EFCC) revealed that in 2006 alone his commission had recovered about N2.2 Trillion which was stolen from the Nigeria public treasury34. The same Ribadu stated in 2006 that over the period of 46 years of Nigerian independence, the country has lost about $220b (about N33 trillion)35. Other forms of corruption are favouritism and fraud. The former implies abuse of power by biased distribution of state resources and responsibilities and the later involves forgery, counterfeiting, racketing, smuggling, swindling, deceit, etc.

3.4
Causes of Political Corruption 

Although corruption is a universal human phenomenon, there are many factors that are responsible for its widespread. Sometimes these factors are influenced by cultural variables according to the time and location differences. There are some factors that are considered to be common causes of political corruption. However, some causes are peculiar to a particular society, time or political system being operated. Values and orientation of a society are also determinants of the level of political corruption. 


Materialism is one of the common causes of corruption in human society. Those who incline to such desire can easily perpetuate any act of corruption and give out bribes in order to acquire people’s wealth. In many cases, people use corruption as a means of gaining control over public wealth as it is a common practice in most of the developing countries36. This is why the teachings of the revealed religions discourage their followers from excessive love of worldly materials. Another factor that easily causes political corruption is struggling for mere possession of political power rightly or wrongly. Some people go to any length in search for such power. That is what leads to election rigging and other irregularities relating to that. Hasan observed that there are many factors that cause corruption and these could be due to social, economic or cultural complexity37. 


Cultural laxity is pointed to by many researchers as one of the causes of corruption in some societies. Dike observed that some evidences point to a link between corruption and social diversity38. Such social diversities play significant role in promoting corruption in many of the African countries after independence. In countries like Nigeria, Kenya, Zaire where the populace are divided on ethnic affiliation, many people will support their tribe’s men even when they are found to be corrupt39. Thus, nepotism and favouratism based on tribal sentiments become a normal culture. This results in the widespread of corruption and some times leads to civil war in many African countries. 


Government policy and system of operation are also believed to be responsible of causing and/or promoting corruption. For instance, government’s involvement in economic activities and its control of the economy is believed to be one of the major causes of corruption. However, this view is advocated by the capitalist scholars who agree that government must free its hands from the economy. This control, according to them, makes the private firms ready to offer bribes to government officials in order to get approval for contracts or get access to country’s resources40. Other causes of corruption which originated from the government policy include the way it treats its workers with low incentives, the way it awards contract and the way of executing its projects.
Other most frequently mentioned causes of corruption include moral laxity, pervasive poverty, insecurity and high risk investment, poor law enforcement agencies and dictatorship41. In all of the above, moral laxity is the cause of all other causes, because when one is morally oriented his conscience will never allow him to do something that will afflict suffering on other fellow citizens even in the absence of law enforcement agents. A person that is inspired by religious morality will always have in mind that material wealth is not the end in human life but a means to the end. Therefore, he will not use the means to destroy the end. Morality teaches that one should not do unto others what one does not like being done to himself. It teaches one to be God conscious and God fearing in all dealing, as he will surely account for everything he did. 
3.5 Ways of Safeguarding Against Political Corruption

In view of the fact that corruption is identified as a single bane against development in Nigeria and most of the developing countries, there have been several attempts by various countries to combat it. In so doing, different approaches and measures were adopted in these countries. Some of the measures taken are adopted internationally while others are adopted by individual states. In Nigeria, the anti-corruption campaign received robust attention right from mid seventies of the last century. The dramatic measures taken by Murtala regime and the appointment of a judicial commission of enquiry headed by Justice Belgore to investigate some of Gowon’s mismanagement was the first of such struggles42. Later on, several campaign programmes and probe/investigation panels followed; Code of Conduct Bureau, Public Complaints Commission, Mass Mobilization for Social Justice and Economic Recovery (MAMSER), National Orientation Agency (NOA), War Against Indiscipline (WAI) of Buhari regime and War Against Indiscipline and Corruption (WAIC), Visitation panels into Federal Universities activities during Buhari and Babangida Regimes, Pius Okigbo Panel of enquiry into the CBN account under IBB – constituted by Abacha regime, Independent Corrupt Practices Commission (ICPC), Economic and Financial Crimes Commission (EFCC) and other panels in some states or ministries and parastatals form part of the history of Nigerian anti-corruption struggles. However, most of these campaigns and investigation ended up will little or no impact on the real problem. 


Therefore, there is a need to think twice and re-strategize other methods of fight against corruption. This political misfortune, according to Lame caused tremendous social and economic strains on the entire polity to the extent the populace lost confidence in the system. Consequently, there is a need to re-establish confidence in the populace and this “calls for a re-examination of our values and attitudes”43. This belief is what led to the emergence of the present ICPC and EFCC. Unfortunately, the available records do not show downwards but rather upward change in corrupt practices in Nigeria. There is therefore, still a need to re-examine the problem and come out with a practicable solution. 


Hasan in his study on political corruption in Africa has classified the African struggle against corruption in three broad approaches.44 

a).
Moral reorientation and code of conduct for public officers. Examples of this are WAI, WAIC, MAMSER and NOA in Nigeria, 1967 Arusha declaration in Tanzania and ‘Leadership code’ by Kenneth Kaunda of Zambia. 

b).
Constituting Judicial Commissions of enquiries into corrupt practices such as visitation panels into federal universities activities, Pius Okigbe Panel etc. and 

c).
Using extra – Judicial approach against corrupters. A clear example of this is president Jerry Rawlings of Ghana who killed three of his predecessors on corruption allegations.         

However, in spite of all these efforts, the menace still persists at high speed. According to Doig and Mclvor, Kaufmann observed that most of the strategies proposed are based on a distinct view point over the causes and characters of corruption being in place and that there is need for more action than theories45. 

In Nigeria, most of the moral reorientation campaigns and other programmes against corruption are more of theory than practice. In most cases, the moral campaign is not more than public lectures, seminars and TV /Radio programmes. The targeted public officers are mostly at a distance from such campaigns and the composition of the people in such campaign is also questionable. The other two measures are often politicized and used to witch – hunt political opponents as it is apparently clear in the case of Nigerian EFCC46. The Judicial Panels of enquires are often turned to cover up rather than expose the corrupt that have political influence and witch-hunt those on the opposition camp. A good example is what happened in 2006 EFCC screening of the contestants of various political offices47. 

As a result of the above phenomena of the fight against corruption across the nation, some scholars proposed alternative measures for combating corruption which include development of a vigorous civil society involving a plurality of independently organized groups able to pursue their needs and interests and empowering international business. Other scholars suggest that the other logical step for empirical research on corruption is to conduct case studies on a particular area /locality with a view to coming up with a specific policy and institutional advice on the war against corruption. Another group of experts however advocates complaints procedures and public awareness campaigns as the most effective way against political corruption48. 

However, all these strategies may likely fail so long as there is no ‘attitude change and sincerity of purpose’. This is the key determinant of the outcome of any step to be taken in combating corruption. Most of the above strategies were implemented in different counties and yet failed because the strategy is not directed towards changing behaviour of the citizens. In some instances, the anti-corruption campaigners turn themselves to be corrupt as well. Ribadu, for instance, confessed that his commission, in 2006 recovered more than two trillion naira stolen from public treasury but hardly was there any record on whether this money was remitted to public treasury and whether the money was utilized for public benefit. In the same line, the foreign business firms are some times the leading promoters of corruption in the developing countries. A clear proof is the case of Simens and Halliburton scandals in Nigeria. According to Osoba49, so long as these agencies are controlled by the same elite in power they will end up reproducing another class of bourgeoisie who will continue perpetuating corruption. 

Therefore, for effective control of corruption, ethical reorientation should be strengthened and be made an active ingredient in all political dealings. This is an imperative measure for any strategy to be effective in combating corruption. And for such ethical reorientation campaign to be effective it has to be given all necessary constitutional back up. At least an independent commission should be established for that purpose and the composition of the commission should include pious religious scholars of proven integrity, sincerity and honesty. Places of worship and other religious gatherings should be actively involved in such campaigns. In addition to that moral values should be a determining factor for anybody to qualify for election into any political office. 

Having established this, other measures may be more effective in the fight against corruption. These can be legal, economic, or managerial measures. There are six main areas of focus for such a struggle which may be relevant in this regard50. These include strengthening legislation, tightening procurement and audit systems; improving public service performance; supporting civil societies through the promotion of free press; etc; positively encouraging public service integrity; and strengthening the institutions of governance. Other measures to be taken include exemplary political leadership, tougher sanctions against corrupt practices, creation of jobs, and good pay for workers, poverty alleviation programmes, international cooperation against corruption and collective efforts by the citizens against corruption. 
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CHAPTER FOUR

ROLE OF RELIGIOUS MORALITY IN COMBATING POLITICAL CORRUPTION

4.0
Introduction 

A popular saying goes that man is a political animal. Therefore he cannot live peacefully on earth without a system of leadership that will control his political affairs. That is why it is necessary in Islam that any group of three people or more must appoint one of them to be their leader. The ultimate goal of leadership is to establish and sustain a peaceful human environment in which mankind can live happily here and in the hereafter. However, the only quality that makes a leadership to endure is justice and its absence easily destroys a government even if it claims to be religious and pious.


For any leadership to be effective there must be a code of conduct for both the leaders and the followers, and this code must be adhered to. The absence of moral values in any political system leads to chaos and anarchy, hence the failure of leadership to render its responsibilities to the subjects.  Both the leaders and the subjects have certain moral obligations they must uphold in order to achieve the leadership objectives. Thus, the leaders have their role to play likewise the subjects. 


This chapter highlights the role of religious morality in eradicating corruption and ensuring good leadership and governance. It discusses the relevance of morality in the process of selection/election of a leader as well as the moral obligations of each of the leaders and followers. Sokoto Caliphate leadership values are presented as an example of a government in which religious morality played a significant role in eradicating corruption.

4.1
Moral Values of the Sokoto Caliphate Leadership as Model for Contemporary Leaders

History is a reflection of the past events for living generation to learn from their predecessors. It offers considerable opportunity for man to make right choices and amendments.  Sokoto Caliphate is one of the important events in the history of African continent. The caliphate was established by the efforts and struggles of Sheikh Uthman bn Fodio, his brother Abdullahi and his Son Muhammad Bello as well as others who stood by them in the course of the Jihad. The aim behind the establishment of the caliphate was to eradicate all practices that negate the Divine order and promote, strictly, the Islamic principles in spiritual, political, social, economic and personal life. This was achieved through the eradication of unIslamic principles and practices in religion and governance and institutionalization of the Divine law-shariah as the supreme law of the land.1 


The historical records left behind by the triumvirate and their contemporaries show that the pre-jihad Hausaland was in total darkness before the jihad. The land hosted high level of corruption, tyranny, insecurity and social disorder. It was at that moment a land of chaos and anarchy as well as hot power struggles. The situation was described by a contemporary scholar, Shehu Umar Abdullahi in the following words:

In pre-jihad Hausaland, cases of bribery, legal corruption, gratification and outrageous tyranny were so common; Revenue were mercilessly collected for the personal use of the ruling class on almost everything.2 

The scholar concluded that the attainment of position for sensual comfort were the driving force behind the struggle for acquisition of political power. Political posts at that time went to the highest bidder. For this reason, Shehu Umar Abdullahi observed, “ignoramuses occupied important and strategic positions in the government of that day”3. The judicial system was based on the principle of ‘the strong is always right’. Forced labour in favour of the ruling class and forceful seizure of poor people’s belongings were very common in those days. Fines were meted out to the culprits and offenders in cases of assault, murder, theft, adultery and fornication and the proceeds went to the rulers. All these resulted in the persistent power struggle to subjugate the neighbouring territories hence political instability and socio-economic insecurity.4    

However, the emergence of the Sokoto Caliphate marked a turning point in the history of the land. The moral values introduced in governance helped significantly to reduce most of these abnormalities to a minimal level. This is, no doubt, an obvious impact of leadership principles and values that were adopted by ‘the triumvirate’. The movement was revolutionary aiming at achieving positive changes in the socio-religious and economic life of the people of Hausaland and the Sheikh and his lieutenants paid significant attention on such values that could help them to achieve their objectives.

Thus, the first and foremost importance was emphasizing on the imperativeness of justice in leadership. This means political action in accordance with the laws. However, the absolute justice lies in the application of the Divine laws. Justice is the only attribute, as far as the Sheikh is concernd, which ensures the endurance of the state regardless of the belief system of those in leadership position. It is instrumental to the endurance of state security, as well as the well-being of individuals. “A just ruler, Bello stated, is the best loved and closest to Allah on the Day of Judgement’’.5 For this reason ‘the triumvirate’ emphasized that anybody who is entrusted with any public responsibility should strive to be just as much as possible otherwise he becomes the most abhorred and remote from Allah and he will not get the intercession of the Prophet (peace be upon him) on the Day of Judgment.6   

Justice is achieved by a leader through many ways; he should first and foremost remember the sensitivity of his office and the functions he performs, he should try to drive close to him the pious among the religious scholars who are courageous to tell him the truth and warn him against any act of injustice, and order his subordinate officers at all levels to do the same.  The leader must not tolerate any act of injustice committed by any of his officials, personal servants, army officers, civil servants or governors against the state or any individual.  As a leader, one is encouraged to open his door for complaint of aggrieved and oppressed citizens and necessary measures must be taken to address their grievances.  The leaders were also commanded to treat all members of their community equally and fairly irrespective of their tribal or religious inclinations.  They must refrain from accepting anything in form of gift from their subjects because that is enough to lead to bribery and favouritism.  Sheikh Abdullahi has warned that “when a gift, finds its way to a man of authority, justice and goodness will find their way out of him”7.

It is obvious that the level of the application of justice in leadership depends on the quality of the leader himself.  For this reason, anybody who is occupying leadership position should be morally upright and spiritually guided.  He must be a wise person because wisdom leads to right thinking and right action; it helps him to easily distinguish good from bad, and wrong from right in dealing with his subjects and their problems.8
Other values that are expected of a leader include asceticism, moderation and abstinence. These will help in promoting self-sacrifice for community service in the leaders.  A leader should be moderate in his life style.  Abdullahi insisted that those in the position of authority should not use their offices and resort to acquiring ‘wealth and fame’,9 instead of concentrating on their public duties.  Moderation, as far as Abdullahi is concerned, should go beyond personal level to include policy making level.  This by implication means that the leaders should avoid all forms of extravagance and luxurious life in the public arena.  They should not spend more than what is enough and must always have to consider priority in value and resources allocation.  This, if adopted by the contemporary political leaders, will minimize the number of projects being awarded not because of their benefits to the populace but because of the popular (10%) and other benefits that go back to the leaders.  
This leads to the question of integrity and honesty from the side of the leaders both of which received strong emphasis from ‘the triumvirate’.  The leaders are supposed to be the servants of their citizens and not vice-virsa.  Therefore, a servant leader must not take anything from the public other than his legally approved stipends, otherwise he is fraudulent and should be penalized for that.  One of the penalties for such public officers according to Sheikh Abdullahi is to have the excess wealth after their legally acquired stipends confiscated and remitted to the public treasury10. 

For the purpose of sustaining a people oriented leadership that is capable of ensuring supremacy of the state, the Jihad leaders emphasized the need for political leaders to provide basic public amenities to the citizens.  Sultan Bello’s instruction to one of his governors is explicit in this direction, ‘‘the Imam (leader or the Amir) should provide public amenities for the people of his state for their temporal and religious benefits… he shall foster the artisans, and be concerned with tradesmen who are indispensable to the people”.  He further concluded that “the ruler must allocate these tradesmen to every village and every locality’’.11 The government’s responsibilities go beyond that and include provisions for the destitutes in the society, the poor, the needy as well as the disable men and women from the state treasury.

The religious moral values adopted by the triumvirate in the Sokoto caliphate helped in bringing about rapid economic development, social security and political stability in Hausaland.  The old tradition of ‘the strong is always right’ that was prevalent soon disappeared from the land.  Favoritism, nepotism, ill-gotten wealth, in favour of the rulers and disloyalty among public servants were reduced to barest minimum.
4.2 Relevance of Moral Values to the Process of Selection of a Leader
Leadership is one of the necessities in an ideal human society for effective regulation of temporal and religious life.  This is because it is the only means through which peace, order and stability could be enhanced in the society.  The issue of leadership occupies a significant place in the teachings of all revealed religions.  Its significant role is not seen only in the political perspective, it is also vital in spiritual life of the believers.  The Quran combines obedience to the constituted authority along side obedience to Allah and His Messenger.12 Similarly, in the Biblical tradition, obedience to those in the position of authority is better than sacrifice and rebellion is as bad a sin as witchcraft.13 The Bible says; “If you love me keep my commandments”.14 This is enough to show us how important the place of leadership is in the spiritual life of a religious community.  The companions of the Prophet Muhammad (peace be upon him) rightly understood the sensitivity of leadership in a community after the demise of the Prophet.  Thus, they considered selection of a new leader, to succeed the prophet, above everything including the burial of the body of the Prophet.

The popular view among all the Muslim scholars is that it is an obligation upon the living Muslim community to select a leader among them.  The leader is responsible for leading his fellow citizens for the betterment of their worldly and spiritual life.  He should maintain law and order, establish justice and prevent injustice of all kinds among his subject, irrespective of their religious or social inclinations. 

Therefore for anyone to be selected as a leader he has to satisfy certain conditions, otherwise the aims of leadership may not be achieved.  These conditions/requirements are universal as far as the revealed religions are concerned.  Some of these qualities are outlined in a piece of advice Jethro was said to have offered Moses (peace be upon him) on those to be chosen as leaders;

You should choose some capable men (God-fearing, honest and incorruptible) among all the people and appoint them as leaders of the people; leaders of thousands, hundreds, fifties and tens.15
Muslim political jurists put much emphasis on certain qualities that enhance morality.  According to Ibn Khaldun,16 the Imam must satisfy the following conditions before he can be entrusted with leadership: a] adalah (justice) which enables him to treat all his subjects on equal  basis without fear or favour, b) ‘Ilm (knowledge) which enables him to take decisions and pass judgments on issues in such a way that he will not be misled by selfish individuals, c] he must be physically and mentally fit to discharge his duties, d) he must have the courage and determination to protect his territory and his subjects in every matter and ensure that law and order is maintained  throughout the land, e) it is required for the overall leader (Khalifah) to be from among the Quraysh because that earns him al-asabiyyah without which he may not be well supported in his leadership.

In his book, Bayan Wujub al-Hhijrah, Sheikh Uthman outlined eleven qualities required from the overall leader before he is instituted as such.  These include Islam, justice, malehood, freedom, maturity, courage, sense and fitness.  He also has to be intellectually sound, to the level of Ijtihad so that he can extract legal verdicts, diplomatic and independent in reasoning and he has to be from among the Quraysh if he is to occupy the office of Khilafah.17 

However some of these qualities may not be feasible in Nigeria and else where in the world, as the Sheikh himself lamented in Bayan Wujub al-Hijrah.  Some scholars according to him are of the view that some of these conditions are not necessary.  In the case of Quraysh origin of a leader, offspring of Kinanah may suit it, if not then from among the Arabs and if that is not possible then from any other tribes.  Looking at the above conditions and the Nigerian society, one will have no option but to apply the popular legal maxim which says “rule must change to suit circumstance,” in line with the principle of al-masalih.  Based on this principle, Abdullahi adopted the opinion of al-Nafrawi who said “if we do not find trustworthy witness in a province, we may appoint the most honest and the least immoral…”18. This view could help to carter for the present situation in Nigeria.  Therefore the electorate should look for candidates who can provide the basic necessities needed in leadership. Those who can protect human lives and property as well as human dignity and render justice to all citizens are the type of people that should be elected/selected to govern the nation.  Both Muslims and Christians in the country should strive to support those that are known to be fair and just not necessarily by virtue of their active participation in religious activities, but by virtue of their good records in societal and public lives. They should select the leaders that will be the servants of their people and not vice-versa as it is stated in the Bible;



Whosoever will be chief among you, let him be your minister.19

The role of religious morality is very eminent in the sense that it gives the electorate an insight on those who possess good leadership qualities.  This orientation starts from religious centers – mosques and churches, where the religious scholars should emphasize the imperativeness of good behaviour in leadership.  They should try to preach against those who are known to be amoral from having any leadership responsibility at all levels and reject any offer coming from such leaders.  Let the religious leaders copy the example of Sheikh Uthman Ibn Fodio who rejected a gift from the corrupt leader of his time, Sarkin Gobir Yunfa, and sought instead of that a fair dealing with the citizens.


In their separate discussions, Sheikhs Uthman and Muhammad Bello highlighted the importance of certain moral qualities that must be found in a leader.20 These include justice, kindness to all citizens, being moderate in dealing with the subjects and in decision making.  They also required that a person should not long for leadership because it implies that such a person has excessive love of worldly materials. In addition to the above, Muhammad Bello added that the leader should be a devoted believer who inclines to the prophetic teachings and is mindful of the next life and not so much inclining to the world nor he who is too ambitious for the office.  He warned that whoever entrusts such an unqualified person with leadership “has transgressed, for he has placed it in the wrong hands.”21 This means that those who are responsible for selecting/electing a leader have a major role to play.  That is ensuring that only qualified persons are selected and entrusted with public affairs.  The electorate could be held responsible for bad leadership of those they impose to lead while they are not capable. Therefore the electorate must put collective interest first before any other interest and elect only those that have proven integrity and honesty in their past records.

4.3 Moral Obligations of the Leaders
The ideal leaders are given credence in the scriptures and are described with certain virtues.  A verse in the Qur’an means as follows:-

(And they are) those who, if we give them authority in the land, establish prayer and give zakat and enjoin what is right and forbid what is wrong.  And to Allah belongs the outcome of (all) matters.22 


With this, an ideal leader is he who tries to be morally and spiritually upright, they are those who establish worship of Allah in everything, and they give help to all through distribution of Zakat. The best way to enhance such quality is through spiritual devotion to Allah and selfless services to humanity.  Such a leader puts the interests of other people above his personal interest by giving them part of his resources in spite of his desire for it.  After establishing Allah’s consciousness in his mind, he should try to carry all his subjects towards good direction.  Thus, the leader should order what is permissible and prohibit what is not as one of his cardinal objectives.  He should also ensure the rule of justice and the well-being of his people.  This, according to Khan, “connotes social peace and individual right”.23 A Christian scholar emphasized the need for all Christians to be of exemplary character on earth and serve as models in all societies; they are expected to be of good conduct and endeavour to be honest.24 This is because they are described in the Gospel of Matthew as “the salt of the land and light of the world”.25

The leader should try to achieve all these through Shura (mutual consultation) and maintenance of justice for all. Prophet Muhammad (peace be upon him) was commanded to make consultation before he takes a decision and once a conclusion was made he should implement it relying upon Allah alone.  The leader should also deal with people justly and fairly regardless of their race, colour, social and economic status or religion.  Many verses of the scriptures command the faithful to render justice even to those opposed to them.

Indeed, Allah commands you to render trusts to whom they are due and when you judge between people to judge with justice.26
…and let not hatred of a people prevent you from being just, be just; that is nearer to righteousness.27 

In Judeo-Christian tradition also, many verses speak for justice and its imperativeness in leadership;

Do justice to the afflicted and needy. Deliver the poor and rid them out of the hand of the wicked.

To do justice and judgment is more acceptable to the Lord than sacrifice.

You shall not respect persons in judgment but you shall hear the small as well as the great, you shall not be afraid of the face of man; for the judgment is God’s.28
It is imperative for the contemporary leaders regardless of the type of leadership they adopt to copy from these principles.  Let them also learn from Abubakar’s, the first caliph after Prophet Muhammad (peace be upon him), inaugural speech in which he stated that he would consider the weakest of his subjects the strongest and the strongest the weakest and he would follow the rights and give them to their owners regardless of their weakness or strength.


It is important for every leader to keep in his mind that he must account for all deeds and dealings with his subjects.  This is in line with the prophetic saying “Every one of you is a shepherd and one is responsible (accountable) for what he has been given to take care of.”29 This is one of Abubakar’s points of emphasis in his inaugural speech.  “And reckon with yourselves before you are taken to reckoning”.30 


Usul al-Siyasah of Sultan Muhammed Bello was compiled to guide rulers on the best way of governance in human societies.  Some of the important principles of governance discussed in the book emphasize that the leader should be pious and a true believer and follower of the practices of the prophet.  He should concern himself with the Hereafter, and always be in company of religious scholars, who are God-fearing and ready on listening to their advice.  The leader must also be selective on those he can assign post of responsibility and give them terms and conditions.  The first and foremost of these is the administration of justice.  This is not limited to the heads of government. The leader must also order his subjects to observe justice and goodness and avoid doing injustice to others.  The Imam should provide, as part of his responsibility, public amenities to the people of his state for their temporal and religious benefits.  He shall create job opportunities for his subjects by fostering artisans, tradesmen, farmers, smiths, tailors dyers, physicians, grocers, butchers, carpenters and all sorts of professions which contribute to the development of human welfare on this earth.  He is also responsible of providing social amenities and its maintenance for the benefits of his constituents; he shall construct roads, bridges, markets, schools, and hospitals.31

For one to be a successful leader, one has to live by example among his followers.  One must not as a leader, command his subjects to do some things which he does not do or command them to abstain from something which he does.  A leader is seen as the servant of his followers and he has to set a good example for them.  Jesus (peace be upon him) was reported in several places in the Gospels, condemning the attitudes of some sects -Sadducees and Phrasees- among the Jews for “they say and do not do32.” Finally it is wise for every leader to remember a saying of Prophet Muhammad (peace be upon him) concerning leadership and leaders; 

If Allah appoints any ruler over a people and he died while he was still treacherous to his people, Allah would forbid his entry into paradise.33 


He also prayed for a just ruler and against an unjust ruler as follows:

O Allah, whosoever acquires some kind of control over the affairs of my people and is hard upon them – be Thou hard upon him and whosoever acquires some kind of control over the affairs of my people and is kind to them be Thou kind to him.34
4.4 Moral Obligations of the Followers
Umar Ibn al-Khattab was reported to have said, “There is no Islam without community (Jama’ah). And there is no community without a leader.  And there is no leader without obedience.”35 This statement highlights one of the major obligations of the subjects in a political dispensation, which is obedience to constituted authority.  In the Quran, Allah combines the necessity of obedience to leaders with that of His and His Messenger; “O you who believe! Obey Allah and obey the Messenger (Muhammed peace be upon him) and those of you who are in authority.36 The Bible also reads as follows; ‘‘Obey them that have rule over you.’’37
In a number of his traditions, the Prophet had advised the Muslims to obey their leaders and cautioned against disobeying them.  This is because without obedience to the constituted authority there will be anarchy, chaos and civil strife.  Emphasis on obedience formed part of the Prophet’s last minutes advice to his companions when he said “I advice you to have taqwa (consciousness) of Allah, to listen and obey …”38 It is a duty of every Muslim to hear and obey whether he likes it or not, except when he is commanded to do something sinful, in that case there is no listening and no obedience.  The scope and limitation of obedience to leadership is outlined by Abubakar, the first caliph in his speech where he said “then obey me for as long as I obey Allah and His Messenger!  But if I disobey Allah or His Prophet, you owe me no obeidience.39
This implies that the obedience required from the faithful followers include correcting the leaders whenever they deviate from the right path.  This is one of the obligatory duties of the followers, which earns them reward from Allah and the failure to do it causes them Allah’s wrath.  In fact saying the truth before and in order to correct a tyrant leader is considered one of the most virtuous Jihad.

However, one has to be diplomatic in the way and manner in which he offers corrections to those in leadership position. Otherwise he may end-up doing more harm than the mistakes he wants to correct.  While trying to offer correction he should not do any thing that will discredit the personality of the person he wants to correct.  The followers should learn from and adopt the manner which Allah commanded Musa (peace be upon him) to adopt while preaching to pharaoh who claimed divinity:

And speak to him with gentle speech that perhaps he may be reminded or fear (Allah). 40

The Prophet (peace be upon him) gave three steps of combating evil of other people as follows:

Whoever of you sees an evil he must then change it with his hand, if he is not able to do so then (he must change it) with his tongue.  And if he is not able to do so, then (he must change it) with his heart.  And that is the weakest form of faith.41
Every member of the society is given a task in this Hadith towards eradicating all forms of evils.  As a leader one must shun corruption and other vices and prevent its occurrence among his subjects in public and private life.  As for the followers they must, at least, speak against corruption and corrupt leaders.  They must use their words and pen to discourage such evil in gentle speech and manner and report those that are guilty of the offence to those who can change it.  One of the problems with the Nigerian citizens is giving praise and reputation to those in the position of authority no matter how corrupt they are.  Such praise singing must be changed to blame and condemnation of attitude as well as good admonishing.  The subjects must be courageous enough to tell their rulers the truth even when they do not like it.  The Prophet (peace be upon him) said in a Hadith “Verily, the best Jihad is the statement of truth in the presence of an unjust ruler”.42 But if they can not speak out against evils, for fear of their life or it can lead to an evil worst than the present one, then they must dislike it in their heart and dislike all things that lead to it and those who do it.

4.5 Role of the Individuals at Family and Community Levels in Combating Corruption
Every human society is made up of individual members and the quality of such individuals determines the quality of the society within which they live.  Therefore every member of a society has a significant role to play in changing his family/society for the better. This is why the teachings of Islam and other revealed religions put emphasis on individual behaviour first before any other thing.  First, every faithful must have Allah’s consciousness (Taqwa) in his mind before he can effect any positive change in the society.  Several calls were made in the scriptures at different times for the believers to establish al-taqwa (Allah’s consciousness) in all they do;

And We have instructed those who were given the scriptures before you and your self to fear Allah.’’43
Therefore the religious scholars should emphasize the need of their followers to have it in their minds and employ it in anything they do.

Having established such consciousness, every individual member of a society should try to avoid any action that is repugnant to his Creator and avoid causing harm to humanity regardless of their faith, race and tribe or any other identity.  They must render justice,  and show humility and kindness to their follow citizens. The Quran commands the Muslims to be just to everyone and let them not allow the hatred against a people to prevent them from rendering justice to them.44
Every member of the society should try to invest his God’s given energy and resources in establishing a peaceful and decent human society on earth, that is what Allah expects of them. Everyone is called upon to account for himself in everything he do including what he eats. The Bible says:
Whatever therefore you eat, or drink, or whatsoever you do, do all to the glory of God.45
Everyone should try to extend his goodness and decency to other fellow citizens.  This is one of the religious obligations of both Muslims and Christians and a true sense of nationalism.  If every citizen will play this significant role many abnormities in the world could have been avoided.  The faithful citizens should try to be the ‘light of the day’ and the ‘moderate generations’ who were mentioned with credence in the scriptures.46  This could be by matching towards everything good and resisting all evil temptations regardless of who does what.

Parents must live as parents by showing good character and inculcating morality in the minds of their children.  They should always check the roles and attitudes of their children in public and private engagements and reject anything in kind or cash which is suspicious from their younger ones.  If all parents are to live up to expectation many individuals could not associate themselves with corrupt temptations.

However, the role is not exclusive to parents. Everyone is included in this great task. It is a religious as well as national responsibility of every citizen.  Brothers and sisters, friends and relatives, elders and community leaders as well as religious scholars share the same responsibility.  The faithful citizens should come up with a strategy of discouraging the corrupt and disclaiming corrupters. They should not give any recognition to such corrupt citizens on any occasion against the present order, whereby special recognitions, heroic titles and merit awards are given to such corrupt leaders on all occasions, religious inclusive.  This is against the Qur’anic instruction to the believers ‘to cooperate in righteousness and piety and not to cooperate in sin and aggression’.47 Of course giving recognition to such people is an appreciation and encouragement of what they are doing. Churches and Mosques should adhere to the divine call and uphold justice. Ajebode adviced the Churches to be committed to justice, human rights, equity and fair play,45 for that is what will bring peace in the nation.
In their sermons and preachings the Imams and pastors should emphasize the danger of corruption in one’s faith and national life.  They should always remind them of the gravity of injustice in leadership and the danger of looting public funds.  The leaders should be reminded that the best life for them is an ‘ascetic life’ which was exemplified by both Jesus and Muhammad (peace be upon them). Having this in mind, the leaders should give priority to what enhances a better life in the hereafter and avoid anything that is destructive to them in their present life. Jesus warned against wanton desire of worldly materials; ‘‘and make not provision for the flesh to fulfill the lust thereof.’’48
4.6 Role of Accountability in Good Governance and Combating Corruption
Accountability can be explained as the principle of being responsible for one’s action in relation to the person or body which entrusted and bestowed the power in him to act at a certain capacity.  It is the acceptance of answerability for action taken on behalf of the principal and the necessity for the Steward to conduct himself in accordance with certain standard and values.  The concept also includes willingness and ability to give information and submit oneself to an examination based on certain criteria.  However, the application of accountability goes beyond stewardship level to include individual persons because everybody will be held responsible for his deeds on the Day of Judgement; ‘‘so then everyone of us shall give account of himself to God’’.49 The Church leaders also believe that spiritual virtues and transience of earthly possessions should always be emphasized.50
The concept of accountability in the Divine religions starts with its conception of the nature of man and the status of his life on earth.  There is no difference among the three revealed religions in the belief that man’s life on earth is for trial after which every individual will be summoned by his Creator to account for all his deeds. Thus, Allah called upon the faithfuls to have ‘fear of Allah’ and let everybody “look to what he sent in advance for tomorrow”.52 Prophet Muhammad (peace be upon him) also tasked the believers on accountability in these words; 

Everyone of you is a shepherd and everyone of you is responsible for his flock.53
Having understood this instruction Umar Ibn Al-Khattab was reported to have said “take accounts of your actions before accounts are taken against you and weigh your action before they are weighed for you.”54
The concept of accountability in governance has three major components, giving account of one’s dealing with the power and resources he is entrusted with by the followers who are considered as the principal masters and guardians of the leaders; readiness of the leaders to submit themselves for examination; and making themselves and their offices accessible to people.55 Muhammad Bello stressed that the leader of a people is its servant, he therefore has to be answerable to them, because it is on their behalf he is holding the leadership position.  This is what brought about the adaptation of certain laws by the third military regime in Nigeria. Public office holders were subjected to accountability for sometimes they were required to declare their assets to the public, so that at the end of their tenure in office the public can assess them and ask them to give account of anything suspicious in their possession.  This principle needs to be re-empowered and the public be given more power to query public officers on the wealth they acquire while in office.  For Nigeria to get rid of corruption such principles must be reintroduced and implemented in their fullest and in the most sincere form.

Spiritual accountability has an emphatic relation to accountability in public life.  A faithful administrator always bears in mind that God takes account of all his deeds including his relation to other beings.  Even the Christians that believe in separating politics from religion do believe that one’s conduct in politics has direct impact on his faith.  In Usul al Siyasah Muhammad Bello emphasized the need for a leader to discharge his responsibilities diligently because “he shall be asked to account for many things… he shall, in addition to his personal responsibilities, be responsible for his subjects.56
The concept of accountability in governance dated back to the ancient period of human history.  All those who succeeded in leadership were responsible for their deeds and therefore accountable to their followers.  Umar Ibn al-Khattab for instance, was once accused of having double allocation from the public treasury while he was delivering sermon in the mosque.  He stopped the sermon instantly and called on his son Abdullahi to give account of how he managed to get extra allocation through him.  He did not feel too big to give account even on his personal earnings.  It was also reported from him that whoever is appointed into a public office and at the end of his tenure he appeared to have acquired wealth more than what he could get from his salary the excess should be converted to the public treasury for fear that he might have used his office to acquire such wealth.53 These principles enhance true accountability that is most needed in contemporary Nigeria.

The citizens need to be more active in the policy and governance of the nation in such a way that they could be allowed to question their leaders on their activities.  For that to be achieved the obstacles laid down by the constitution, such as the immunity clause and the strict procedures in handling such cases by the courts, must be reduced to a bearable level.  The laws and policies that are meant to ensure accountability in public affairs must be strictly observed and should be made applicable even at individual level where possible.  There should also be a strict law on how, when and where can public officers make extra-earnings to their salaries.  In other words, there should be a law governing the freedom of becoming richer by public officers. The general public should have a right to seek for accountability of how such officers manage to get what they have.  However that could not be possible unless the citizens are empowered economically and morally oriented to have scrupulous minds that can make them contented with the little they have.

Although the Nigerian constitution has provided a room for accountability where public office holders should give account of their ways of handling the state resources and to some extent give account of their earnings, there is still a need to re-enhance such provisions.  The process of investigation should give consideration to moral backgrounds and orientations of the leaders under investigation.  There is need for spiritual and moral sensitization.  There is a need to let them remember Allah’s warning to the faithfuls, and fear a Day when they will be returned to Allah. Every soul will be compensated for what it earned.57
Public office holders are obliged by the law of the land to give account to the nation through the national/state assemblies or through the means of auditors who audit public accounts.  This tradition according to Tukur was initiated by the third military government in Nigeria and it helped significantly, when it was truly observed in reducing the level of corruption in Nigeria.58 However, some of the subsequent administrations frustrated the principles of accountability in ministries, departments and parastatals by hive-offs to presidency, retirement of bright and upright civil servants, offer and acceptance of gifts-newsprint and brown envelops to media workers and sponsorship of trips to the holy lands and overseas medical check-ups to the religious and traditional leaders.  Therefore it is the belief of this researcher that if such principles were to be fully reintroduced and true religious moralists could be involved and empowered in such activities, corruption will go down in the country again.
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CHAPTER FIVE

AN ANALYSIS OF NIGERIA POLITICAL CORRUPTION IN THE LIGHT OF RELIGIOUS MORALITY
5.0
Introduction

In the foregoing chapters, we have seen the religious teachings on morality and how they discourage corruption in totality. It is believed, based on the foregoing discussions on the Sokoto Caliphate leadership values, and how it combated corruption in Hausaland that Nigeria can get rid of corruption if the true religious teachings on morality are prioritized. It is obvious that Nigeria is one of the countries in which corruption - of all kinds - find their base and take a central position in the life of the citizens. This chapter is set to examine the persistence of corruption in Nigeria, from religious and moral point of view, in spite of overwhelming claims of religiosity among Nigerians. It will try to find out why there is so high level of corruption in spite of apparent claims of religious affiliation. It will also try to suggest ways out of the problem through moral affirmation and moral reorientation. The chapter will be based on the data collected in the fieldwork through the means of interview with relevant quotations from other sources.  
The following tables represent some of the information that we collected in the field work.

Table 1: Assess the level of corruption in Nigeria?

	Responses
	Number of respondents
	Percentage

	Very high
	11
	78.57%

	Manageable 
	3
	21.43%

	Low 
	0
	0%

	Total 
	14
	100%



Most of the respondents (78.57%) to the question the on level of corruption in Nigeria believe that the menace is very high and it is the most disturbing problem in Nigerian politics. However, 21.4% of the respondents believe that the situation is not beyond control and that it is still manageable.

Table 2: Why is corruption persistent in Nigerian politics?

	Responses
	Number of respondents
	Percentage

	Lack of sincerity and God’s consciousness 
	10
	71.43%

	Societal influence 
	2
	14.29%

	Economic factor 
	2
	14.29%

	Total 
	14
	100%



Majority of the respondents (71.43%) to this question opined that low level of morality which includes lack of sincerity and God’s consciousness are responsible for the high level of corruption in Nigeria. The remaining respondents (28.58%) believe that societal influence and economic factors are what leads people to engage into corrupt activities.

Table 3: What is the place of religious morality among Nigerian leaders?

	Responses
	Number of respondents
	Percentage

	A mere lips service 
	6
	42.85%

	For political gain 
	3
	21.43%

	Just as a tradition 
	3
	21.43%

	No response 
	2
	14.29%

	Total 
	14
	100%



The highest number of the respondents (42.85%) believes that Nigerian leaders do not care about religious teachings on morality except for lip services. Others (21.43%) believe that their respect for religion is just for political gain or to satisfy the requirement for being a member in a society. this also testifies to lack of honesty and sincerity in religious belief.

Table 4: How can religious morality help in eradicating corruption Nigeria?

	Responses
	Number of respondents 
	Percentage

	Religious scholars and followers should live by example. 
	3
	21.43%

	Moral teachings should be emphasized at all levels.
	3
	21.43%

	All of the above
	7
	50%

	There is no way
	1
	7.14%

	Total 
	14
	100%


From the above table, 50% of the respondents are of the opinion that everyone should live by example in his domain and teachings of religious morality should have more emphasis in our schools and religious gatherings. Only 7.14% of the respondents does not have confidence in having solution to the problem.

5.1
Political Corruption as a Persistent Problem in Nigeria

Corruption is widely perceived as the greatest problem that undermines Nigeria’s progress and development over the last fifty years of its independence. Many observers consulted by this researcher are of the opinion that corruption is the single bane and the cankerworm of Nigeria’s development. This belief is not peculiar to Nigerians alone, the international communities testify to the fact that Nigeria is one of the countries of the world where corruption has its base. This testimony is expressed in many ways by both local and international communities. A Nigerian is one of the most suspected person in other countries world wide.1 It is enough evidence of Nigeria’s high profile in corruption to observe its fore front performance in the Transparency International Index on corruption as well as other sister organizations world wide. In 2001, for instance, Nigeria became second worst country in T.I. Corruption Index as it was the 90th out of 91 countries in the ranking!2 These organisations have also kept detailed information on the looted money from Nigeria. Jubilee 2000 Coalition, an international organisation concerned with corruption, has declared that there are about $100 (N15 trillion approximately) stolen from Nigeria and kept in foreign banks. Other organizations that have relevant information on looted money from Nigeria include International Police Organisation (Interpol), International Commission Against Corruption (ICAC), International Monetary Fund (IMF) and others.3

The history of corruption in Nigerian politics is as old as the politics itself. Ever since before independence, there were reported cases of corruption in some parts of Nigeria. Azikiwe, the first Premier of Eastern Nigeria was exposed by Foster Sutton Tribunal of Enquiry of 1956 into African Continental Bank (ACB) to have abused their oath of office by diverting huge sums of government fund into account. Similar case was exposed about the leadership of Western Nigerian Government by G.B.A Coker Commission of Enquiry of 1962 into six Western Nigerian public Corporations. All these and other scandals led to several crises experienced in most parts of the country in the early 60s; A.G. Crises (1962), census crises (1962-63), Federal Election crises (1964), Western Nigerian Election Crises (1965), Tiv Rebellion, etc.4 Looking at all these, Galadima5 believes that Nigerian political corruption problem got rooted from the onset. According to him, most of Nigerians were neither true nationalists nor true religionists, as such, they do not have true national nor religious spirit that could make them to respect either religious or national laws concerning corruption and other vices.


The assertion of Galadima could be affirmed by the fact that fighting corruption has been a major reason for all military coup d’etats against all the preceding governments right from 1966. Yet the successive governments appear to be more corrupt than their predecessors in most cases. This is further confirmed by the fact that sincerity and true patriotism are lacking in the elements of changes and overthrows.6 Former President Obasanjo declared in his inaugural speech on 29th May 1999 that corruption is the “greatest single bane of our society”. Twelve months later, he repeated this statement and added that “every society that condones corruption is doomed to fail”. He therefore promised to fight the menace in all its ramifications and wherever it exists.7 
Unfortunately, his eight years in office seemed to be the most corrupt period in the political history of Nigeria. This is because he was several times accused of being selective in his War Against Corruption. The anti-graft agencies were also accused of dancing to the tool of the president. He was, for instance alleged of misappropriating the public funds but never was he limited to clear himself from the allegation either during or after his tenure as the president.8
Ardo Zubairu,9 easily recalls the dramatic show of money displayed on the floor of the lower chamber of the National Assembly and the open accusation of the former Speaker of the House that the money was offered to the Legislators by the President for them to impeach the Speaker. Added to that were several allegations against the President or his subordinates of offering bribe or using their offices for personal gains. Some scandals of this government and its officials led to the trial and conviction of many government top functionaries at Federal and State levels; former Minister of Education Fabian Osuji and some officials in the ministry were accused of offering bribe to the National Assembly in order to get the budget of their Ministry inflated10; Former Minister of State, Internal Affairs or Muh’d Shata and other officials in his Ministry were charged for misappropriating the money budgeted for National Identity Card project11; former Chairman and some members of the Nigerian Ports Authority Olabode George was convicted and sentenced to prison for misappropriation of about N100 billion; Former Inspector General of Police Tafa Balogun, Kenny Martins and other officials were accused of misappropriation of police equipment funds12; Former Bayelsa State Governor, Diepreye Alamieyesegha was caught in London with looted money from his State treasury.13 EFCC filed cases against several governors after their tenure in offices including Joshua Dariye of Plateau State, Saminu Turaki of Jigawa State, James Ibori of Rivers State, Boni Haruna of Adamawa State, and others.14
The worst feature of corruption in these periods was the deliberate refusal by the executive to implement the budgets they proposed for the nation and blatant inflation of contracts as it appeared in many contracts they awarded. Power and energy sectors have been over the years allocated the highest priority in the budgets with a huge amount of money earmarked for them but to no effect and the money had always been released from government accounts. In his last months in office, former President Obasanjo awarded the contract for rehabilitating the railway system across the nation at the cost of over one trillion naira with more than 50% of the money said to have been released to the contractors only to abandon the project.


However, according to Ardo,15 the problem of corruption in Nigeria has a much wider range beyond a mere offer and acceptance of bribe or misappropriation of public fund. He alleged that most of the Nigerian populace are corrupt minded people and involve in corruption in many ways. That is what leads to electing people without credibility as leaders in the country. He cites an example of how people are eager to congratulate those officers who were appointed in account sections and other areas, where one can easily get money even if it is not through legal means and disregard people of proven integrity and honesty simply because they do not have control over finances. This problem according to him involves our religious and traditional institutions. 

Rev. Daji16 shares similar view with Ardo on the issue. They both believed that even at individual level, corruption can take place even when money did not change hand. It can be by using force or promise of something in return. A good example according to Ardo was an allegation he made that the National Assembly members connived with the leadership of Federal Revenue and Fiscal Mobilization Commission (FRFMC) to increase the salaries and allowances of the members and they rewarded them by approving the demands of the commission quickly in return of the increment.

 In some other times, corruption takes the form of give and take or give and get from the public to somebody in the position of authority or vice-versa. This syndrome leads to the emergence of people of dubious character as leaders because they give our their valuable resources to influence the electorate to vote for them. Sometimes, an individual offers a bribe to a superior officer in order to get an appointment, a promotion, a contract, etc. And sometimes, it was the superior officer that demand for bribe from an inferior officer for him to get an appointment as it was in the case of Nasiru El-rufa’i, former FCT Minister Vs Nasiru Mantu Former Deputy Senate President.17

Ardo assessed all these problems and analyzed that corruption is persistent in Nigeria because there is lack of sincerity in most of the campaigns against corruption in the country. The fighters against corruption in most cases end up promoting it in their ways. One of the allegations he made is that in spite of all the huge amount of money said to have been seized from the past leaders, the nation does not see where the money was taken to and how they are utilized by those who seized it. For instance in 2006, Former EFCC Chairman Malam Nuhu Ribadu declared that his commission had recovered about N600 billion that was looted from Nigerian governments at various levels but nobody can give record of how the money was utilized.

Another problem associated with the fight against corruption in Nigeria is that the fighters are allegedly directed to which-hunt political opponents only. Such people are investigated not on the basis of the real offences they committed but because of political grudges they have with the higher authority.


The negative effect of this problem is very disturbing to all Nigerians regardless of their socio-economic, religious or tribal affiliations. All the people interviewed in the cause of this research expressed their dismay over the consequences of corruption on the Nigerian society. The widespread poverty and hunger, insecurity, communal and religious crisis, political assassinations, kidnappings, rapes, etc are all resulted by corruption in political cycle, according to Mr. Vincent.18 This is because the leaders are either discredit and of questionable character or they are sound but their ascension to power is through a corrupt way, so they do not have courage to insist on the right things to be done at all cost. The country is therefore going back to the dark age of pre-Jihad Hausaland where the political offices go to the ‘highest bidder’. Haruna19 analyzed that this problem starts right from the system of selection of leaders as is characterized in ‘cash money’ syndrome in the country’s election at primary and general election levels. The electoral institutions and the electorate have given an undue respect for money in the politics in such a way that nobody can successfully participate in it without spending huge amount of money no matter how credible that person may be. Those who came to power through a corrupt means will never be mindful of fighting corruption in their government rather they will promote it.

For this reason, the money that is meant for capital projects is diverted for their political maneuvers and the few contracts awarded would always be inflated and go to their political friends and families who may not even bother to execute the projects. That is why the country fails to get a functional transportation system or a steady power supply over the years. It was enough examples the unfortunate experience of power plant contract in one of the South-South States awarded during the tenure of President Obasanjo. The contract was said to have been completed and the money for that was completely released by the government. However, later on, it was discovered that no single step was taken in respect of the said contract. In respect of the budgetary implementation, it is observed that not up to 40% of the annual budget is implemented by Nigerian ministries, departments and agencies over the years. The few projects executed were done for personal benefit going to some influential individuals not because of their direct benefits to the nation.

The power of money and political influences are accorded much more respect than the law of the land. Those who have money or those in the position of authority easily influence cases before courts of law, so as to be in favour of their personal interest. Many researchers believed that due process does not work in Nigeria except in respect of poor citizens who do not have what to give out. As such, the country has become a semi-lawless state where individuals appear to be above the law.

5.2
Religious Morality and Governance in Nigeria 


Every Nigerian is yearning for good governance in the country at all levels which perhaps remains the most challenging goal of the citizens over the years. Most of the people interviewed in the course of this research are confident that religious morality is capable of ensuring good governance in any society. However, they believe that things are not as good as they should be in the Nigerian style of governance in spite of overwhelming claims or religious attachment among all classes of Nigerians. This paradoxical phenomena leads to a number of questions; Is religious morality indifferent to corruption? Are Nigerians sincere in the claims of religiosity? Do religious teachings have any relevance to governance in Nigeria? … It is obvious that most of the religious claims are mere eyes service. 
However, looking at the religious morality discussed in the preceding chapters of this research, there is no doubt that the revealed religions have the best solutions to human problems – corruption inclusive – and are the best way of ensuring good governance in human societies. This assertion was confirmed by a cross section of people whose views are presented in this chapter. The Qur’an provides remedy to human problems including spiritual, physical, political, economic problems, etc. Ardo cites Allah’s saying in the Qur’an which are rendered in English as follows:

Indeed, this Qur’an guides to that which is most straight and gives good tiding to the believers.20

Allah says elsewhere: 

And we send down of the Qur’an that which is healing and mercy for the believers, but it does not increase the wrongdoers except in loss.21

Amadu22 asserted that “churches have all teaching which if all Christians are to follow them corruption will get out of Nigeria.” He further states that, “If Nigerians Christians and Muslims are to live by the teachings of their religions, we will not have problems such as corruption in the country”. 


However, in spite of all the good teachings of the revealed religions against corruption and the hypocritical claims of religiosity among Nigerians, the problem of corruption is increasing at a rapid speed in Nigerian polity. In trying to find out the reasons for these paradoxical phenomena in Nigeria, most of the respondents interviewed on problem are of the view that hypocrisy and lack of God’s consciousness are the major reasons for that.


Ardo explained that most of the religious scholars lack sincerity in their preaching as they practice what they preach against and divorce their actions of the good virtues they preach to their followers. The leaders on their part do not care to listen to what the scholars may preach to them as regards corruption and other vices in governance. It is common among Nigerian political leaders that they do not attend the places of worship at the early time when preaching sessions and sermons are delivered and their arrival at such places often marks the end of such events. Amadu23 also observed that Nigerians go to churches and Mosque, they learn the teachings of the scriptures and put them under their carpets.


Contrary to this view are the views of some respondents who looked at the problem from socio-economic point of view. Haruna and Vincent24 believed that the egocentric nature of human being and social influence that work against human conscience and the selfish desire to overpower the ‘real self’ of human being. Haruna believed that the social reality is the determinant of individual behaviour and the society has become a materialistic society so much that people do not care about how one gets his money so long as he has it and gives it out. This makes everybody struggling for money and influence at all cost.


Galadima25 examines the problem from historical out look and seemed to believed that the formation of Nigeria as a nation is responsible for its contemporary problems. The citizens were not nurtured with true religious orientation nor were they trained to be true nationalists. So they become half-way nationalists and half-way religionists. They lack true national spirit that can convince them to work for the nation and they do not have true religious orientation that can instill Allah’s consciousness to prevent them from committing anything sinful. One another problem noticed here is the separation of religion from public life in the name of secularism, where religion does not have any place or role to play nor is it considered to have much relevance in the process of selection or operation of government machineries. The apparent show up of religious signs in offices, houses, cars, etc is merely symbolic and does not have much impact in the life of the bearers.


Conclusively, however, one can see the genesis of the above mentioned problems in one basic problem which is lack of God’s consciousness which was emphasized by most of the respondents. This is justifiable by a number of reasons, one of which is the fact that all the problems mentioned above were in place in the early days of Nigeria but the level of corruption then was very minimal which many people believe to be a result of the high level of God’s consciousness in the minds of the leaders of the time. He who is God fearing will never be carried away from the right path no matter the economic hardship or social pressure and he who lacks consciousness can corrupt and be corrupted even at religious oriented institutions, where he is constantly reminded of his Lord. That is why a number of corrupt tendencies, as pointed out by some of the respondents, occur in religious institutions and organisations themselves. It is the lack of consciousness that brings about attitude of insincerity in people’s behaviour so much that what they say or preach contradicts what they do;

O you who have believed, why do you say what you do not do.26

It is this deficiency that makes one to allow his selfish desires to overpower his ‘real self’ either for economic, political or social gains. The real self is the most valuable in valuable in human being which every body must purify if he is to succeed. If the forces of one’s consciousness are strong in him, one can sacrifice his entire life in order to keep his soul purified and no amount of damage to his life can convince him to spoil it. Those types of people are those who succeed here and forever and are the type of people who can effect positive change in humans.

5.3
How to Safeguard Against Political Corruption in Nigeria Through Religious Morality


Having examined the forces responsible for the spread of corruption in the Nigerian polity, the possible way(s) out will now be examined with the hope of identifying the solution to the problem from religious and moral point of view. In this note, the researcher examines the responses of different people who have expressed different views which mostly end at the same point that is changing Nigerians’ orientation and attitudes. However, there are differences in the ways to achieve that change.

Some of the respondents to this question, mostly from religious background stressed the need for Nigerian faithfuls - Christians and Muslims - to follow the footsteps of the Prophet(s) of Allah who were sent to guide humanity. Umar27 believes that, this is what will bring the nation a blessing from Allah and guide its citizens, other than which there is no way to guidance. Adherence to the teachings of the Prophets is the real and absolute cure to the disease of human hearts from where all problems emanate. Therefore, when you do that you have taken the path to change humanity. Amadu28 is of the belief that when Nigerians “follow the right steps of Christ (sic) and Prophet Muhammad things will get right”.

This change of orientation must begin from the religious leaders themselves who must be sincere to their Lord and the people in their sermons. They should preach the true teaching of their religions and practice what they preach. They should emphasize the need and imperativeness of Allah’s consciousness (al Taqwa) in all religious gatherings and schools. Galadima and Umaru see the solution to Nigerian problem of corruption in returning to Allah’s commandments in toto. Mr. Godwin29 sees the solution to the problem in changing the nation’s approach to the issue of morality in schools and at community level. The curriculum at all levels of education should be looked into with a view to give more emphasis on morality likewise the methodology and quality of teaching of morality in our schools need to be reviewed. This task is all embracing and for everybody; religious scholars, community elders, political leaders, parents and everybody. Parents must teach their children to be God fearing citizens. The leaders must live by example and the government must impose the law that will restrain its citizens from doing anything harmful to fellow citizens. The community at large has to go back to its forgotten order of collective responsibility whereby everybody sees it a responsibility upon himself to change his community for the better.

A cross section of civil servants see the solution to Nigerian problem of corruption in reviewing the pay system to the workers at all levels of government, they advocate equality in government’s consideration to its workers in terms of their remuneration and reduce of disparity among workers at all levels. To this group of people, the economic hardship is mainly responsible for the spread of corruption in government and therefore has to be tackled from that angle.

To some people, the desired change is only possible if the entire system of governance could be abolished and replaced with a system of government that is more transparent which considers everybody equal within the state. Such quality must be enhanced in practice and in principle and should not consider anybody sacrosanct in the state no matter his position. The complexity in governance and in getting information on the state affairs should be terminated in such a way that citizens can get access to their leaders to give them account of their stewardship. One of advocates of this view, Isma’il30 cited the example of great leaders like Umar Ibn al-Khattab who allowed themselves to be challenged on the state affairs even at the place of worship.

However, the absolute solution to the problem lies in the nation’s ability to change the behaviour of its citizens. There is no system of government that is introduced with the aim of promoting corruption even though some systems are more synonymous to corruption than others. But the fact is that the operators of the system are responsible for corrupting it or otherwise. Therefore, we have to boost the morale of the operators of the system in order to get things done in their proper way. This change must get every member of Nigeria societies involved and include all segments of the society irrespective of his/her socio-economic, political or religious status. Religious scholars who are the heirs of prophets have a very vital role to play in this regard. They must preach the truth and stand by their words. They must teach their followers to disdain anything that is filthy no matter how plausible it may be. They must be contented with the special merit and position they enjoy from Allah as the successors to Allah’s prophets on earth. By the time such change is achieved there will be no amount of economic hardship or social pressure that will influence one to do something that jeopardizes his life in the hereafter, because he bears in mind that the hereafter is better and more enduring. This struggle for purifying Nigerian souls shall see them and the entire nation through the promised prosperity by Allah.

He has succeeds who purifies it. And he has failed who instills it (with corruption).31         

Moral education in Nigerian schools and colleges must be made compulsory in our schools. Only God fearing scholars and teachers should be allowed to teach moral education in schools and give moral testimony about students. This testimony should be more important than English and Mathematics as requirement for study at a higher level of education and when it comes to employment to public offices they have to be morally certified by the decent elders of their respective constituencies.

Summary/Conclusion

The research in the foregoing chapters has discussed the place of morality in the three reveal religions – Judaism, Christianity and Islam. It is understood that Islamic teachings on morality stand unique among all the three religions and that makes it more suitable to all generations and location. However, the moral teachings of all the religions are meant to guide the human conduct on earth.


The research has also examined the menace of corruption in Nigerian polity which is a result of low level of morality. Corruption has been the cankerworm that undermines Nigerian’s progress and development over the years. Many legal and administrative measures have been initiated by different governments with the aim of curtailing the menace but to no effect. This is largely due to lack of one major element in the struggle that is failure to reach the origin of the problem – the human mind.


Faith-based approach is considered as the best alternative to the problem because that is what can directly speak to the human souls. It is a strong belief of this researcher that this is the best solution to the problem and other social problems in the country. If sincerely adopted, this alternative is capable of bringing down Nigeria’s high profile in the international corruption index. For the success of this alternative, the following recommendations are hereby suggested:

· Pious religious scholars should be actively involved in the anti-corruption struggle.

· Public enlightenment agencies such as National Orientation Agent (NOA) should be straightened with skilful and God-fearing scholars of religion(s).
· Our school curriculum from nursery to university level should be reviewed with a view to make it morally oriented.
· Moral testimony from decent members of the society should be a requirement in any public transaction and government business.
· Our media houses should be reformed to meet a standard moral requirement and all the programmes should meet the moral standard.
· The leaders should lead by example and try to carry their followers along.
· Government should provide basic amenities to its citizens and improve the welfare of its workers and accord them fair consideration.
· There should be an enhanced system of accountability in governance and prudent resources management
· The citizens should dissociate themselves from all corrupt members of their societies and elect only those that are morally upright into the position of authority.
· Let there be a general campaign for “Allah’s fearing” from all religious groups and scholars irrespective of their sectarian dereferences. Of course, there is no religious group that can prosper without installing this quality into the minds of their followers.

Conclusively, it is hoped that if government adopts these alternatives and engage the services of pious religious scholars in the fight against corruption, the menace will be reduced to a barest level. Finally, it is hoped that all Nigerians should respond positively to Allah’s saying in the Qur’an.
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APPENDICES
Appendix I


The following are the samples of questions asked by the researcher in the process of interview. The questions were only meant to serve as a guide in the interview as other questions might be asked in the process;
1. What is the relationship between morality and religion in Nigeria?

2. What is the relationship between Religious Morality and Politics in Nigeria?

3. Does morality have impact in Nigerian style of leadership, how and why?

4. How can you assess the level of corruption in Nigeria?

5. Why is corruption persistent among Nigerians in spite of their claims of religiosity?

6. What role can religious morality play in the fight against corruption in Nigeria?

7. What are the roles of the religious institutions and scholars in the fight against corruption in Nigeria?

8. What are the roles of individuals in the fight against corruption in Nigeria?
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